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The Islamic Constitution 


PREFACE 


The abolition of the state administration system of the 
Islamic religion within the last half a century and, generally 
speaking, the abolition of the state administration whose 
nations are mainly Muslim brought separation instead of 
unity, desolation instead of harmony, animosity instead of 
friendship, blood instead of peace although instead of such 
a divine constitution a constitution was introduced which 
was fabricated by people themselves. 

As a result of the obvious analysis of the bitter results in 
question a suchlike Islamic constitution which is the source 
of science, progress, peace and repose (for the purpose of) 
a renewed proclamation in the world press and above all to 
those statesmen of the Islamic nations and those whose 
intentions of constituting the basic laws, prepared and 
publicised them together with their preambles. 

It may not now be asserted that a constitutional draft has 
been prepared which reflects the realities of the Islam in 
every respect. 

Only this constitution in question which manifests itself by 
in the form of its main and basic features and whose 
responsibility lies in those persons participating and assisting 
as well as the fact that it is in such a form that, in turn, all 
kinds of criticism, improvement and replenishment should 
remain open, thus may be offered for publication. 

Islamic Centre in Europe 

Cemaleddin Hocaoalu (Kaplan) 

Leader of the Committee for the Preparation 
of the Islamic Constitution 


8 



The Islamic Constitution 


SECOND PREFACE 


There are two different constitutions. One is based on the 
human spirit and the other is based on relation! 

What is man? He is a creation (therefore he has been 
created), but Allah is the creator (therefore he is all-creating). 
Are then the creation superior or the creator? „Of course is 
the creator superior!" This is the answer. However this 
superiority is just theroy. In practice this superiority is 
transfered to the creations, human beings. In this way people 
compete with Allah in the giving of laws. The struggle that 
never finishes begins here. The inexorable struggle between 
justice and injustice. 

It seems as if dominion has been divided into parts: 

The dominion in heaven and the dominion on the earth. 

Correctly expressed the heavenly dominion belongs to 
Allah and the earthly solely to man. Truthful!, however, it is 

not so: „Everything belongs to Allah, in heaven and on 
earth. Allah is the Allencompassing.“ (Sure Nisa, Verse 
126 ) 

Up till now it has not been possible to create either peace 
or tranquility in the countries whose nations are comprised 
of Muslims and ruled by man-made constitutions. On the 
contrary the people in theese countries live in a chaos. They 
know neither love for one's neighbour nor respect, in any 
case there is no more trust or friendship. These people know 
neither in nor out. 

Humanity is looking for a sarior who will save them from 
this critical predicament. In this time of cries for help our 
deceased Caliph Cemaleddin Hocaoalu came to help and 
prepared an „lslamic Constitution" which, as an 
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impertubable and infallible source of Allah, could bring them 
peace and tranquility. He placed this source at the disposal 
of humanity, for further information, especially for the 
statesmen of the countries whose nations are Muslims and 
for professors who helped with writing of these secular 
constitution, and for the world of publication for the purpose 
of proclamation. The following constitution is comprised of 
two parts: 

1- The Preamble, 

2- The Islamic Constitution. 

The main point is to transmit the message that Muslims 
have to follow. The Muslim world should read, learn and 
practice it, then this is the requirement to be a Muslim. The 
message should be translated into other languages for the 
purpose of further information and made available to 
humanity, consequently to these statesmen of the non- 
Muslim nations, that they may read the message and 
correctly learn about Islam and its view of the world. In this 
way they will learn that Islam is a religion as well as the 
policy in itself. The nations should be conscious of this 
formula and should not take a hostile stand against Islam 
and its true Muslims by branding them as fundamentalists. 

You statesmen! 

You jurists! 

And all nations of the world! 

You can only learn the facty of Islam and the truth of the 
Koran from the works of our blessed Caliph Cemaleddin 
Hocaoalu (Kaplan). You cannot learn from them who claim 
to be versed in Islam for they teach only half of Islam: That 
is they preach only the sphere of Islam that consists of 
religious doctrine and the worslip of God. The other half 
which is just as important as the first half, consists of civil 
and criminal law and is suppressed or kept secret. 
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You will surely say that we are right after you have read 
the following constituion, because man is the enemy of that 
which he does not know. Today, the people of the world are 
hostile towards Islam as well as towards the true Muslim 
because they are not acquainted with Islam. 

The proclamation from us, the administration of Allah, 
Lord of the worlds, and your subjugation! 

Peace be onto them who are guided by law of Allah! 

Muhammed Metin Muftuoalu (Kaplan) 
The Emir of the believers 
and the Caliph of the Muslims 


The Islamic Constitution 


What is the Islam and what is it not? 

The Islam is a divine order which began with the first 
people, which was constantly announced by all prophets 
and which reached its perfection by the last prophet 
Muhammed (peace be with him and may Allah give him 
salvation!) and the contents of which satisfy the needs of 
the people of each century and set the rules and 
regulations for each and all kinds of words, deeds and 
behaviour. 


Another Description: 

The Islam is the type of law which was given by Allah 
and which leads those to external happiness who are 
prepossessed in favour of it and which, in itself, is a 
comfort. 

Another and third Description 

The Islam is a divine direction which instructs the people 
in their duties as servants which is the actual purpose of 
their creation. The word „Scharia“ is, in the broadest 
sense of the word, an expression which amounts to „the 
religion 11 . 


Its History 

The history of the Islam begins with the first people and 
will continue until the day of judgement because life only 
has one meaning and creation only one purpose. This is 
that a person will become the servant of his creator and 
render his devotion to him. It was necessary to give him 
directions as to how a person who, for this purpose, has 
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entered into this life, has to show the devotion which is 
actually his duty. Therefore this necessity is the religion 
and thus the son of man was addressed during the entire 
history of the religion. 

Its Contents 


The content and purview of the Islam is so extensive 
that any single movements outside the margins of the 
religion are hardly imagineable. Religion is therefore never 
only just a question of conscience as some people chose 
to believe. It is both a question of conscience and a mat¬ 
ter of life and thus a matter of action. Its purview includes 
all words, deeds and actions by people. The religion 
regards all mental and physical actions of dutiful people 
as their object and makes them responsible for all of them. 

The point where some people make a mistake is exactly 
this; according to their opinion religion only contains some 
matters with regard to people. The other matters are 
outside the contents of the religion and are to be regarded 
as a voluntary thing. This is a big mistake and this mistake 
is the source of deviations and unrest. 

A person is a complicated being who lives within the 
territories of Allah, who is fed by all his innumerable gifts 
and who has many individual, family and social problems. 
He has problems with his self, with his family, his 
neighbours, his community, his state and, last but not least, 
has material problems. 

According to what and which standard could a person 
resolve these problems? 

The answer to this question surely lies in the order which 
our Lord the creator sent down to the people living in his 
territory and which undoubtedly is everlasting. 
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One may, meanwhile, know exactly that the highest 
position and the highest honour in the entire universe is 
held by people. The status held by people is higher than 
that held by angels. A person is Caliph; the Caliph of Al¬ 
lah. The office of the Caliph was assigned to him. Even 
the angels have recognised this dignity and the Caliph of 
the people and have paid homage to them by suppressing 
themselves (see the Koran, Sura 2, Verse 30). 

Everything but everything is available and at service to 
man. The sublime Lord gave man, who He had created 
as His own Caliph, everything he would need (the holy 
Koran, Sura 14, Verse 37; Sura 2, Verse 29; Sura 45, 
Verse 12) and created him as the most beautiful among 
other creatures (Sura 95, Verse 4). The Caliph means, if 
one may say, the representative, hence the regent. It is 
now correct that man, in particular man on earth, is the 
Caliph of Allah and therefore His deputy and authorised 
representative. 

Consequently, man is not his own master but a 
representative. He has to perform the duties and 
commands assigned to him not in his own name but in 
the name of Allah, in accordance with the directions given 
to him by the Lord. This is thus the expression spoken by 
man, the Bismillah formula (i.e. In the name of Allah, the 
most merciful, the most graceful) each time he wishes to 
do something. One day the day of judgement will come 
and Allah will call the one He created as his deputy and 
authorised representative to account for what has 
happened in accordance with the instructions and the 
order He sent down. Those who can give a positive 
account will maintain their official duty as authorised 
respresentatives and will reach the highest degree of their 
office. Those who cannot give a positive account will be 
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released of their official duty as the Caliph and thrown 
among the commonest of people, i.e. into hell. The infini¬ 
te and unlimited contents of the religion (the Islam) can 
be summarized in the following four paragraphs: 

1- Dogmas of Faith, 

2- Actions during worship Service, 

3- Matters of Civil Law, 

4- Matters of Penal Law. 

Dogmas of Faith 

This section of the religion deals with the faith. This 
section gives answers to the questions what will man be 
allowed to believe and what not. One incorporates a 
system of man’s way of thinking and the manner in which 
his faith is constructed, arranges it simultaneously and 
systematically and thus protects his internal life from 
anarchy. The six rules of faith are at the beginning of this 
section. Reference is made to the books on the religious 
doctrine and the Islamic theology. 

Actions during worship 

This section of the religion deals essentially with the 
subject on one’s own actions during worship. It directly 
regulates man’s relationship to Allah and sets the basis 
for a standard. It prohibits any form of irresolution and 
unmethodical manner. At the beginning of this section 
there are the five pillars of the Islam from which books on 
catechism (books on religion) derive a sufficient amount 
of knowledge. 

We have used the term „one’s own actions during 
worship respectively of worshipping on one’s own“! Since 
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each deed performed by a conscious Muslim is actually 
worship. All this forms one part of these deeds, 
worshipping on one’s own and the other part are the 
indirect deeds with respect to worshipping. 

Matters of Civil Law 


This section deals with the reciprocal relationships 
among people. Above all, man is, as described above, a 
complex and versatile creature and is involved with all 
kinds of things, e.g. with material things. What is he 
allowed to buy and what is he allowed to sell, what is he 
allowed to eat, what not, what is he allowed to dispose of, 
what not? He is related to his family and relatives. What 
rights and obligations does he have towards them, who is 
he allowed to marry, who isn’t he allowed to marry. What 
does a marriage mean, how does it start and how does it 
continue? 

Man has a relationship with his neighbours: what rights 
do the neighbours have and what interests and 
responsibilities should man actually have with and towards 
his neighbours 

He has a close relationship towards his state: what kind 
of claims is he allowed to make on the state? And what 
kind of obligations towards the state does he have to fulfill? 
How is a state established, who reigns the state and 
according to which standards and objectives? 

The state also has relationships to the other states: how 
does an Islamic state have to behave towards other states 
and to what extent and limit are these relationships to be 
maintained? 

The section on religion which answers all these 
questions in intricate detail is known as the doctrine of 
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relationship, hence the section on matters pertaining to 
civil law. 

In the Islamic jurisprudence a large amount of space is 
dedicated to this section so that it can be entitled „lslamic 
Law“. 


Matters of Penal Law 


This section of the Islam deals with matters concerning 
penal law. After all, there could be such people who are 
not satisfied with the share they have been given, who 
therefore who infringe on other people’s rights and 
consequently disturb other people’s peace and do not fulfill 
the duties they have been given. 

The Islam has introduced sanctions and penalties to 
punish such people and warn the others. This section of 
the religion which examines these penalties is classified 
as „the section dealing with matters of penal law" which 
one could summarise under the name „Penal Law“. In 
Islamic law this section takes its place in intricate detail. 

The State 

As one can see, the state is not separated from the 
Islam but included; it is a part of the Islam, a piece of 
Islamic law, to such an extent that if religious matters such 
as praying, fasting in fulfillment of a rule and a command 
which has to be adhered to are to be adopted by the Is¬ 
lam, the affairs of the state are also a directive and 
command of the Islam to be adhered to, and that Muslims 
are under obligation to achieve an Islamic state according 
to an Islamic norm. 

1-The Islam forbids absolutely everything which would 
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not concur with its general principles and its legislative 
spirit in exactly the same way as it would never allow and 
tolerate Muslims to subdue to other principles other than 
those of the Islam. Allah, the sublime, introduces two ways 
to man, not three! Either to obey Allah, the all-powerful 
and follow the directives given by his messenger or to 
follow the rules which have been given by the devil himself 
and his assistants. Everything which is not contained in 
the rules and commands of Allah and his messenger is 
from Satan and from his assistants. 

Here are some of the verses which express the absolu¬ 
te rulership of Allah: 

„And if they do not obey you, you must know that 
they are tempted by their desires. But who makes a 
bigger mistake than he who is tempted by his desires 
without respecting the lawful rules of Allah. See, Al¬ 
lah does not rule unjust people. “ (Sura 28, Verse 50) 

„Thereupon we place you (O Muhammed) above a 
law on the matter (religion = Islam). Thus follow him 
and do not follow the desires of the ignorant.“ (Sura 
45, Verse 18) 

„See, they would never be of use to you against Al¬ 
lah; and see, the unjust are protectors of each other, 
but Allah is the protector of the pious. “(Sura 45, Verse 
19) 

„Follow he who was sent down to you from your Lord 
and follow no other protector beside him. How little 
you let yourselves be reminded!“ (Sura 7, Verse 3) 

Now all these verses indicate exactly that the Muslim 
people in all their affairs and formalities, be it material or 
immaterial, be it here or in the herafter, have to adhere to 
an order, namely the Koran order. Apart from this Koran 
order, everything is a matter of desires, a wrong way, the 
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start of a new friendship with Statan and the unjust and 
finally it is a matter for those who, inspite of good advice 
and warnings, do not want to hear. 

2- It is also a fact that Allah never allows those who 
believe in him to reign using other types of laws other 
than his rules and regulations or subdue to or approve of 
laws other than those sent by Allah. He even commands 
that all regulations and laws except for those of Allah be 
rejected, denied refused. He considers it as following the 
wrong path and as following in Satan’s footsteps which is 
a great distance away from the correct way if other 
regulations and laws are approved and obeyed instead of 
his own. 

Here are some evident Verses: 

„Did you not see those who asserted that they 
believed in that which was sent down to them and sent 
down before you? They want themselves to be judged 
by the Tag hut (1) as to how well they were told not to 
believe in him. And Satan wants to lead them into the 
deep aberration. “ (Sura 4, Verse 60) 

3- Whoever reigns with anything else which is different 
from that which Allah sent down and which the Prophet 
demonstrated, he reigns with „Taghut“, hence with the laws 
of idols. 

Taghut is an Koran expression which means: the one 
who goes beyond the barriers and who plays the know-all 
in all matters. 

The Taghut of the people: whoever the people obey 
besides Allah’s regulations and those of his ambassador, 


(1) Taghut: Each system, each ideology, way of thinking, 
each person and each group of persons who rebell against 
Allah (the Islam) 
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this is the Taghut of these people. 

Expressing it differently, the Taghut is: The one who the 
people accept as their Lord besides Allah. People’s other 
way of thinking which ends in „-ism“ and to whom the 
people have turned to are also rebels against the Islam. 
Whoever believes in Allah does not believe in anything 
else except Allah and such a belief is excluded. 

His belief precludes that he accepts no other order other 
than the order of Allah and he is not allowed to ever do 
this. If he does this he will lose his faith in Allah and thus 
will become unfaithful. One can not describe this in any 
other way. 

Here are the verses: 

„And it is not fitting for a pious man or woman if 
Allah and his messenger have decided to take care of 
their affairs. And whoever rebels against Allah or his 
messenger, he is obviously at fault.“ (Sura 33, Verse 
36) 

As one can clearly see from this verse, Allah would never 
approve of a pious man or woman going another way 
except his. He has regarded those who who were 
disobedient and who went another way as going astray in 
the largest deviation. 

4- Allah commands that the laws and regulations which 
the Muslims are to apply should concur with the Koran 
regulations and laws. He states that those who are not in 
favour of the laws sent down by him are unjust, evil-doers 
and unfaithful. Here are the verses: 

„Those who do not make their decisions according 
to that which Allah (in the writings, also in the Koran) 
sent down are the (true) unbelievers.“ (Sura 5, Verse 
44) 

„Those who do not make their decisions according 
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to that which Allah (in the writings) sent down are the 
(true) evil-doers. “ (Sura 5, Verse 45) 

„Those who do not make their desicions according 
to to that which Allah (in the writings, in the Koran) 
sent down are the true evil-doers. “ (Sura 5, Verse 47) 

5- Allah manifests clearly and distinctly that the people 
have not been won by the prophets as long as they could 
not become true believers, as long as they drive away 
their inner uncleanliness and narowness and until they 
allow the prophet to decide on all matters among 
themselves and subdue to his decisions. 

Here are some of the rules of the Koran: 

„But no, by your Lord! You are not (really) a believer 
until they make you an arbitrator on that which is 
controversial among yourselves and they do not feel 
dejected because of the decision you have made but 
on the contrary will assent to you without reservation. “ 
(Sura 4, Verse 65) 

6- Everything which is opposed to the Islam and without 
giving consideration to the one giving the command is 
forbidden for the Muslims. Regardless whether the 
statesmen in service have given the command or not it is 
never approved of. The authority of the commander is, as 
likewise mentioned previously, valid as long as it concurs 
with the general principles of the Islamand and does not 
contradict the legislative spirit. If the commander gives a 
command which is beyond the barriers of the Islam, each 
Muslim is instructed to deny this command and rebel 
against it. 

He has to prevent the application and performance of 
this command and to make its fulfillment difficult. The 
commander does not have to be obeyed absolutely and 
unconditionally; as long as the commander obeys the laws 
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of Allah and his ambassador, his commands have to be 
obeyed. In other cases he does not have to obey. Here is 
the verse of Allah: 

„You believers! Obey Allah and the messenger and 
the ones amongst you who may give commands (or 
are the ones responsible)! And if you disagree about 
something (and cannot agree on it) then take this thing 
to Allah and the messenger if you believe in Allah and 
the day of judgement! This is the best thing (for you) 
and is more likely to have a positive ending (Sura 4, 
Verse 61) 

7- The laws and regulations of the Islam, as one can 
see, can never be divided and disected. A person is not 
allowed to accept some of the regulations of the Islam 
and disregard another part. Whoever does this goes 
beyond the borders and circumference of the Islam. Hence 
it is not possible to separate the Islam from the state and 
the state from the Islam. The most important point in which 
a person today and even a Muslim can make a mistake 
and fall down is this point exactly. This thus means: their 
separation from each other, that is to separate the religion 
(Islam) from world and state affairs. 

As one has seen above, the state is a section of the 
religion, therefore a part of it. They are two closely 
connected and interrelated elements which are as 
inseparable as a body and soul and which complement 
each other. In the same way one is not allowed to separa¬ 
te matters of the faith and religious service, prayer and 
fasting from religion, one likewise may not separate the 
state from religion, hence the Islam. 

If nobody is authorised to abolish or deny fasting and 
prayer, likewise nobody has the authority to separate the 
state and the Islam, religion and the state from each other. 
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It is exactly the same if anyone dares to suspend a rule 
of faith and abolish a pillar of the Islam, which would 
actually mean interfering with the affairs of the religion, 
destroy the religion, ruin the religion, rebell against Allah 
and declare war against him. A Muslim may neither per¬ 
form such a deed nor approve of it! Otherwise he will lose 
both his religion and his faith. Not praying or fasting is a 
different matter from abolishing prayer and forbidding 
fasting. 

The rule for the first case is sinfulness and the second 
case deals with unbelief. 

The first case recognises that there is compliance with 
the command but that it is not applied, in the second case 
there is neither compliance nor its application. The denial 
of any one part of the religion leads to unbelief. 

What have those people done anyway that they have 
separated religion and state administration? They did not 
like the state section of the religion and the Islamic law 
and did not recognise it as such. The instruction and order 
of Allah with respect to state affairs and the world order 
was not accepted by these people. 

The laws and orders which were fabricated by the people 
were found to be even more meaningful, more sufficient 
and more applicable than those laws and orders sent down 
by Allah. They found the human way of thinking and hu¬ 
man spirit even more progressive and civilised that the 
knowledge of Allah. 

Such people are, according to the rules of Allah, not 
recognised as Muslims although they may assess that 
„they are Muslims". Because in this manner they have 
accused Allah as not being knowledgeable and of having 
faults. With this they state that: Allah did not know or made 
a mistake. In other words and to demonstrate exactly their 
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attitude and position they wish to express: 

„We understand state affairs better than Allah and He 
does not understand state and world affairs as much as 
we do?!.“ This is exactly what they want to say and thus 
judge themselves to be more significant than Allah. What 
would be different about this if it wasn’t supposed to be 
polytheism? 

Looking at it from another perspective one can see that 
their manner of thinking and their faith are in contrast with 
the preaching and writings of Allah and they do not 
recognise them. 

While Allah writes in the holy Koran: 

„Do you (maybe) wish the decisions of the heathens? 
Who could better decide for people who are convinced 
(of the truth) than Allah?“ (Sura 5, Verse 50) „ls it not 
Allah who decides the best?“ (Sura 95, Verse 8) „This 
Koran leads to that which is truly correct (or which is 
more correct). “ (Sura 17, Verse 9) 

And what do those do now who have separated the state 
from religion? In doing this they have accused Allah of a 
lie and denied him. What would those people be who have 
accused Allah of a lie and denied him other than 
unbelievers. Which Islamic scholar would dare to take 
sides with them? Could he assert that they were not 
unbelievers? 

This is exactly the problem which leads Muslims to make 
an enormous mistake: the problem of the state. They say: 
religion and the state are two different matters. According 
to their opinion religion is a matter of conscience between 
Allah and his servants, for which reason religion has 
absolutely nothing to do with the world and world affairs. 
It is something which takes place in a mosque... 

This way of thinking is both in conflict with the spirit of 


24 


The Islamic Constitution 


the Islam and its definition. No Islamic scholar could assert 
this: this is a vile defamation of the Islam. 

Even the non-islamic scientists who have closely 
examined the Islam could not refrain from admitting this 
truth. These are some of them: 

1- „The Islam is not only a religion but, at the same 
time, it is a political order.“ (Dr. von Fitzgerald, 
Mohemmedan Law, ch. 1, p. 1) 

2- „Muhammed the holy prophet founded, at the 
same time, both the religion and the state and the 
boundaries of the two institutions are in unison with 
each other. 11 (C.A. Nallins, cited by Sir T. Arnold in his 
book: The Caliphate, p. 198) 

3- „The Islam presents a political order well beyond 
the borders of religion: in short, Islam is a perfect 
treasure of science which incorporates religion and 
the state. “ (Dr. Schacht, Encyclopedia of Social Science, 
Vol. VIII, p. 333) 

4- „lt is quite clear that the Islam is both religion and 
politics. Whoever introduced it was both a prophet and 
a statesman. “ (R. Strottmann, The Encyclopedia, p. 350) 

Can the Islam be combined with the 

laicistic regime? 

We read the following lines on this subject in the book 
written by Dr. M. Faruk En-Nebhan and which has been 
translated by Prof. Servet Armagan: 

„lf we wish to examine Islamic history from the beginning 
of the Islam up up until the present day then, without a 
doubt, we realise that the Islamic state and the Islam itself 
were inseparable from each other and that the religion 
(the Islam) is the main pillar of the state ... 
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Islamic scholars did not differentiate between the 
regulations for religious matters and those for world affairs 
and considered everything to be the rules of the Scheriat 
(Islamic law). 

There is no difference between the regulations regarding 
religious, legislative and administrative affairs. 

All these regulations are recognised as binding 
regulations which people would never think of changing 
and which these people practise of their own free will. In 
this manner their Lord is satisfied with them and thereby 
they are about to follow his commands." 

Mahmut Seltat says the following in his explanation on 
the Islamic state: 

„The regulations of the Islam, in connection with religious 
services and laws on relations, communal and economic 
law, administrational law and poltics, peace and war show 
that their adherence is mandatory and there is no alterna¬ 
tive for individuals between doing and not doing. Moreover, 
the binding characteristic of the Islam with regard to 
political community, economic regulations is stronger than 
that of universal regulations. 

In the Islam everything which only concerns religion or 
only the religious service is religion. The meaning of the 
terms faith and religious service can be considered as 
Islamic politics. Everything which has to do with moral 
and education is the religion; in the same way it is possible 
to regard moral and education as Islamic politics. 
Everything concerning the general contact with people is 
religion; likewise one can classify the economic and 
communal teaching as the Islamic politics. It is now 
possible to classify everything concerning the 
representation and administration of the Muslim interests 
as Islamic order in the state administration. There is thus 
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a broad relationship between the religion and the state in 
the Islam. This is a major community within the building. 
The religion is the foundation of the state and its 
administration. It is impossible to imagine an Islam without 
the state, far away and apart from the people’s and state 
administration. One would then not be able to refer to it 
as the Islam. 

The opinion that the separation of state and religion is 
thus unfamiliar to us, brought in from Europe in the same 
way one might import goods. Later it began to spread 
throughout our lands and some people have adopted this 
idea and think positively about it, without having 
investigated its origin (laicism) and source." (Islamic 
Constitution and Its Administrational Law) 

The Islam does not accept the 

Laicistic Regime at all! 

Above all, we should remember this: the Islam is valid 
for the entire universe, for all times and for the entire life. 
This therefore means: this religion extends over the whole 
world and likewise it is the only religion and order which 
includes all generations and epochs which will be in 
existence until the day of judgement and which meets the 
needs of everyone. 

Likewise, the Islam is a religion and a system which 
does not disregard each kind of word, deed or action of 
life or living people and which determines each of these 
by regulations and sanctions. 

If this is now the case the question as to whether the 
laicistic regime can be united with the Islam or not is surely 
superfluous isn’t it? To put this more clearly: there is no 
room for the laicistic regime. The Islam warns the Muslims 
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as follows: 

„Your state and your state order is me myself: I have 
come here for you; what you are seeking you will find with 
me. If you separate me from the state administration then 
I will leave you! 

But then you will no longer be a Muslim, then you will 
be unfaithful! Allah who sent me down for you will make 
you account for this one day. What would you answer 
then? Can you then give the answer which you would 
give him? On the one hand you maintain that you are a 
Muslim, on the other hand you dare not to like me and 
abolish me from the state administration. Is it not so, you 
hypocrite you! Oh, you who are being led! You don’t let 
anyone be a Muslim! Finally, you dare to support those 
who disregard me, who do not honour my co-rule in the 
state administration and to follow and love such people! 
Is it not so, you cruel person you! You are not on my side 
but you admire those people who despise me and insult 
me! Will you have to account for this on the morrow of the 
day of judgement?" 

The Islam does not allow the State to 

be separated from the Religion 

The Islam is the final and perfect religion and order which 
does not tolerate its rules being disected into parts and 
one part being applied in order to neglect the other part 
and the Islam also has rules on each phase of life, for 
example rules on the state. 

Laicism means, however, breaking apart from the 
religious ties, being divourced from the religion. Laicists 
themselves describe laicism as „non-interference of the 
religion in state affairs and vice versa." According to their 
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own definition a secular state a state in which the religion 
does not interfere and which is separated from the religion. 
In our usage of the language one defines everything which 
has nothing to do with the religion and which is outside 
religious spheres as being non-religious or unfaithful. If 
someone would dare to assert that „The religion and 
himself has different ways, it is not allowed to interfere 
with his affairs and he is not allowed to interfere with its 
affairs", then we would be able to say on their behald: he 
does not follow the religion, is far away from the religion, 
i.e. he is therefore non-religious isn’t he? Now a state 
either has a religion and is a theocratic state or it doen’t a 
religion and is a (laicistic, secular) state. That is the naked 
truth which does not tolerate any subtlety. 

Inspite of all these facts, many high ranking people, even 
those with turbans, say that laicism is not non-religious 
and (daring to say so!) that it is indeed consistent with the 
Islamic way of thinking. 

On the other hand the Muslims are being mislead as 
follows: „ls it not so! Why should laicism be irreligion; the 
houses of God are open, you can pray, even fast" or „ls it 
possible that laicism is irreligion? They are deluded like 
this: Are so many civil servants who are working for the 
state, soldiers and workers, no Muslims at all?" 

Large circles of the population are fooled with suchlike 
and similar acrobatic idle talk. The people are not laicistic 
but Muslim but the state is secularised and does not 
honour the rules of the religion. 

In the English language laicism is defined as follows: 

„To tear away from life everything connected with the 
religion." In comparison, the Islam is an order which was 
founded by Allah without imperfection, which also includes 
rule over the state and which does not tolerate divisibility 
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in laws which it has introduced itself. If we now compare 
both definitions: is it possible to combine the Islam with 
the laicistic regime? Which scholar or intelligent person 
could assert this? Many well-wishing scientists who have 
examined these two regimes from a scientific point of view 
express this fact quite openly. Some of them: 

1- Cetin Ozek: 

Cetin Ozek makes the following statement: „The political 
structure of the new Turkey is opposed to the political 
foundations of the Islam. 

The Islam requires the political and religious power to 
be joined together in one hand and the commanding 
function of the religion, laicism and the laicistic system, 
on the other hand, is in this respect in entire opposition to 
the Islam, to the Islamic law and to the religion. In particular 
its application in Turkey on the whole has taken on the 
aspect that has realised unbelief." (Laicism in Turkey, 
development and protectoral penal laws) 

2- Prof. Dr. Osman Turan: 

He notes the following lines on page 63 of the book 
titled: „Moral Crisis in Turkey, Religion and Laicism": 

„As a consequence of the necessity to accord the laws 
with the public constitution, customs and habits, the Swiss 
civil law emerged as it is known today on the subject of a 
serious complaint and improvement which we have 
translated word for word without giving it much thought: 
in this manner we have shown that as very many 
institutions which have emerged out of interest for 
historical and communal provisions and needs of Europe, 
laicism is also a development destined for Europe and 
consequently that such a need does not exist in Turkey, 
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neither with respect to the liberty of religion nor the liberty 
of conscience nor the legal liberty. It is likewise so that 
also England, which enjoys liberty of conscience more 
than any other country, does not owe these circumstances 
to a laicistic basic law and did not feel it necessary for a 
radical reorganisation in a laicistic state in order to render 
the active situation effective and legal." 

3- Nurettin Topcu: 

These lines are written by Nurettin Topcu in his book 
which he has prepared as a book on social study for 
secondary schools: 

„ln a similar manner a state does not contradict all kinds 
of fights on religious persuasion and the fanatic piousness 
of the people although it uses lacism by completely 
separating the political affairs from the regulations of 
religion. This is completely tolerated. However, the 
problem has a characteristic which is intended for the 
Islamic world, namely that the Islam in comparison to 
Christianity contains world-wide regulations and directs 
the faithful (Muslims) to abide by these regulations in 
world-wide affairs." 

In saying this, Nurettin Topcu states that, although 
Christianity is consistent with the laicistic regime, it is not 
possible for the Islam to be consistent with it. 

Democracy from an 

Islamic Point of View: 

Democracy is, in fact, a form of constitution which forbids 
a dictatorship of individuals and the rule over a particular 
class or family. It means allowing the participation of the 
people or a large majority of the people in the 
administration and government. Rather, it means 
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entrusting a group of representatives of the people with 
the administration. In this manner democracy is then an 
administration and a dictatorship regime is liquidated. So 
far so good. However, since democracy is a regime of 
European origin it has emerged from a philosophy which 
is repudiated by the Islam. And this philosophy is its 
foundation. It is now correct that according to a democratic 
regime, the individual is a basis in state affairs. The state 
only exists for the common well-being of the individual. 
The individual enjoys absolute freedom with regard to his 
dispositions, be it economic, moral or spiritual. 

The only task of the state is to control the freedom, to 
prevent the freedom of the individuals from crossing each 
other’s paths. This philosophy lies far away from the 
Islamic persuasion and from the Islamic understanding. 
In this case the philosphy which forms the basis for 
democracy is, without restriction, equal to belief and dis¬ 
belief in thoughts and ideas, is, from a moralistic point of 
view the absolute unrestriction of maintaining loyalty for 
virtue and, in the economic purview, large-scale capitalism 
is equal to capitalism which is limited to the common well¬ 
being. In all instances it is equally tolerant towards both 
opposites. 

The Islam never allows absolute freedom which would 
lead to disbelief, meanness and injustice. It also never 
allows suchlike opposite tendencies the same treatment. 

For example the Islam, with regard to economic affairs, 
presents such a conception which is most justifiable. Hile 
it is commonplace in the capitalistic system, the Islam 
neither allows the law of society to be consumed by the 
individual or does it permit society to succumb to the sights 
of the individual the way it is practised by socialistic 
regimes. On the contrary, it maintains reciprocal sights. 
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This is the one hand. 

On the other hand, however, the democratic system runs 
costumer to the Islam in respect to the fundamentals and 
regulation, it is therefore opposite of the Islam because 
the democratic system maintains: 

"The human being makes the laws and also enforces 
them." 

This therefore means that the human being makes the 
laws in order to realise them. Trust, the democratic system 
empowers makind with the law and its enforcement. It 
does not allows Allah to do this, but mankind. What does 
the Islam say to this? 

What the Islam says is as follows: 

THE MAKING OF LAWS IS THE SOLE RIGHT OF AL¬ 
LAH, THE SUBLIME. 

Man is the one who applies the existing divine order. 
Therefore the authority to make laws, according to the 
Islam, lies soley with Allah. 

As one can see, democracy also rejects the rule of Al¬ 
lah. This obviously means this: if the holy book of Allah, 
which should be the source for all laws, is not accepted 
as the place of arbitration Allah’s rule is rejected. Allah’s 
rule would thus lose its influence. In short, the democratic 
regime in its roots, its foundations and in it consequences 
is in contrast with the Islam and thus runs contrary to the 
Islam to the highest degree. A Muslim who may chose 
one of the two sides thus disregards the other. The person 
as a Muslim is not allowed to stand in the middle of the 
two. A Muslim is not allowed to mix the two together. The 
two are contrary to each other. Consequently, everything 
is to be judged accordingly. 

The fact which we touched on above is known to both 
friend and foe. As an example D. Fetra Cral says: 
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„The Islam is not only a complex of worship services 
but, at the same time, it is an order." 

And Dr. Schacht: „The Islam rather represents some 
legal and administrative theories than only worshipping 
activities." 

In summary the Islam is an extremely scientific and 
complete order which includes both the religion and the 
state. 


Either Belief or Unbelief!.. 

In the Islam the state is a matter of belief. A Muslim 
should either keep his faith by accepting the fact that the 
state order of the Islam is the most beautiful amongst the 
other orders and that it is the strongest among the existing 
rules and that it is the most superior among all the laws; 
or he will become an unbeliever by taking preference 
towards the laws made by people themselves and by 
finding them more superior to the others. There is no 
possibility between these two possibilities!.. Then this is 
a matter of preference! To esteem a matter highly or not, 
to like it or not, to find it beautiful to look at or not, to find 
it sufficient or not and, finally, to accept it or not. 

A Muslim may never rate the divine order below that of 
the people’s order. If he does this he will become unfaithful. 
He may not dislike the divine order. If he does this he will 
become unfaithful. He can not say that the divine order is 
inapplicable, if he finds it inapplicable he will become 
unfaithful. He may not say it is not beautiful but if he does 
say it he will become unfaithful. A Muslim may not say 
that he does not accept this divine order at all. Should he 
say this, however, then he is in unbelief... 

Let us suppose that two people do not pray. One of them 
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will become unfaithful, but the other one an obvious sinner. 
Why? Because the first one does not like praying and he 
does not find it correct and that’s why he does not accept 
prayer. The second one likes praying, he recognises it 
but still he does not pray. In other words: the reason why 
the first one has stopped praying is that he finds it 
inappropriate. The second one, however, does not pray 
either because he is too lazy or because he is preoccupied 
with something else. 

Two examples from history: 

The first example is the prophet Adam (peace be with 
him!) and the second one is the devil. Both did not follow 
the instructions they were given. However, one of them 
(Adam) became obstinate (a sinner) and the other (satan) 
unbelieving. Why?!. 

The Prophet Adam (peace be with him!) found Allah’s 
instructions applicable and just and found himself to be 
guilty and unjust. But the devil found himself to be just 
and Allah’s command to be incorrect. The sublime Koran 
reports on this as follows: 

„And (at that time) when we said to the angels: „throw 
yourselves down before Adam!“ They (all) threw 
themselves down, except Iblis. He refused and was 
proud. He belonged to the unbelievers. “ (Sura 2, Ver¬ 
se 34) 

„And we say: „Adam! You and your wife stay in 
paradise and eat from its fruits without restriction and 
wherever you want! But do not go near this tree or 
you will belong to the evil-doers!“ (Sura 2, Verse 35) 

„And they (both) ate from the fruits. They felt shame 
and began to collect leaves (from the trees). Adam was 
acting stubborn towards his Lord. And so he deviated 
(from the right path). 11 (Sura 20, Verse 120) 
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„And Adam and Eve said: „Lord! We have (by 
denying what you forbade us) done evil to ourselves. 
If you do not forgive us and have mercy upon us we 
will (in days to come?) belong to those who are the 
losers. “ (Sura 7, Verse 23) 

Under this perspective we can now observe the state 
leaders: What have they done? Separated the divine order, 
the order of the Islamic law and the state from each other 
and instead have introduced laicism which is a wordly 
system. Have they now become obstinate like Adam 
because of this behaviour or have they become 
unbelievers like satan (Iblis). 

It is not certain whether they believe that the order of 
Allah is the most beautiful or not. If it is supposed that 
they do, that they believe that the divine order is the best, 
we must regard them as being insane. Because it is crazy 
to take the wrong path although we have another, more 
beautiful path at our disposal. But if we were to ask them 
whether they were crazy they would answer promptly: No! 
That is why it is not possible for us to accept this probability. 
Consequently, the second probability is more likely; i.e. 
the reason for their abolition is that they do not regard the 
divine order as beautiful and satisfactory. They therefore 
do not find fault with themselves but look for it in Allah’s 
instructions. On the basis of this they not only remain 
sinners like Adam (peace be with him!) but they become 
unbelievers like Iblis (satan) and lose their faith. 

When Allah, the sublime, asked Iblis (the devil): 

„What made him contradict his instruction?" 

Iblis answered: 

„My conviction and my decision were more superior to 
your instruction." 

This is exactly how the laicistic statesmen reply when 
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they are asked: 

„What prevented you from applying the order of the 
Islamic law" they would reply impertinently: „Laicism is 
more superior than the Islamic order." 

Is it not the same reply which Iblis gave? What about 
those who love such laicistic and unbelieving leaders and 
who support them with their goods and chattels, words 
and votes? It is the same with those as it was with Iblis 
because they can not make an excuse with regard to the 
Islamic order so they belong to supporters and 
accomplices of Iblis (satan, the devil). Owing to their 
devotion to them they will rise together with them in 
eternity. Because they have chosen such people to be 
their leaders they will, in eternity, be called together under 
their leadership. 

Here are some Qur’an verses on this: 

„On the day when we call (to judgement) all the 
people together with their leaders!“ (Sura 17, Verse 
71) 

„And they say: Lord! We (as mortal beings) obeyed 
our masters and rulers (our greatest) and they lead us 
astray from the (right) path.“ (Sura 34, Verse 67) 

„Man is with him who he loves. “ (Delivered from the 
Prophet Muhammed, peace be with him and may Allah 
bless him!) 

To Make Laws means to Declare War 

Against Allah: 

Those who usurp to make laws except Allah have, to 
use a Koran expression, let themselves in for a competition 
against Allah and his messenger to make laws, set 
bounderies; and have begun a fight with Allah and his 
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messenger. 

Here is the verse in the Koran: 

„See, those who oppose Allah and his messenger 
shall be thrown down as those who lived before them. 
And we sent clear messages down; And for the 
unbelievers there will be a disgraceful punishment.“ 

(Sura 58, Verse 5) 

This has the following meaning: 

Such people let themselves into competition with Allah 
and his messenger, to make Haws and set bounderies, 
whereby we say: when Allah and his messenger have 
laws and bounderies we too have our laws and boundaries 
and we only apply our own laws, we still even do this 
now. We will now realise that, from this perspective, we 
look at those people who have abolished the Islamic law 
and introduced the laws fabricated by man into the state 
leadership, such people and people like them have lifted 
themselves to the level of Allah, even higher, by which 
they have opposed Allah and they acclaim to be gods 
and to be like Pharaos for masters and false gods. 

Are they not now unbelievers? Please! Reply! Beyzavi 
an Islamic scholar comments this as follows: 

„They make laws themselves or they find the laws 
made by man to be more superior than those laws 
sent down by Allah and preached by his messenger 
After this explanation, let us take a look at the verse again: 

„Those who oppose Allah and his messenger shall 
be put down like those who lived before them“ and 
maintain that they too had their own laws, even better 
than the Pharaos who, before them, exactly the same 
thing. Because they have neither the right nor the strength 
to make laws, nor is it necessary for man to do this at all. 
However, in every respect, we have sent clear signals. 
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That is why those who, inspite of everything, have the 
audacity to abolish Islamic law and who feel authorised 
to make laws other than the Islamic laws have lost their 
faith and became unbelievers. See, it is a degrading, 
disgraceful and contemptuous punishment for the 
unfaithful who can usurp and who feel authorised to enter 
a competition with Allah. 

And what happens to those who love such people? 

Allah, the sublime, writes the following on those who, in 
turn, love and follow such people who have separated 
the Islamic laws of Allah from the state and who assumed 
the authority and competence to make their own laws: 

„You will not find any people who believe in Allah 
and in the day of judgement and who love the one 
who opposes Allah and his messenger, even if it were 
their fathers orsons or brothers or kinship. “ (Sura 58, 
Verse 22) 

We further explain the verse: 

Those who love such people who oppose Allah and his 
messenger, i.e. the Islamic laws sent down by Allah, who 
have separated them from the state and who have 
fabricated laws according to their persuasion and 
introduced their own fundamental law, who have supported 
these by votes, publications and finances, lose their faith 
and will become unfaithful. 

You are among these people, are both here and in the 
herafter and are in rank and file with these people because: 

Those who have abolished the Islamic laws are enemies 
of Allah and his messenger. Among those who believe in 
Allah and his messenger who loved the signs from Allah 
and his messenger is nobody who would love such people, 
even if they were his near or distant relatives, his brothers 
and sisters and his kinship. If, despite this, there were 
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some who loved such people they will become unfaithful. 

The reason is: approval of the unfaithful is likewise being 
unfaithful, is heresy, impiety. If the approval of the 
unfaithful, a tendency towards unbelief means heresy, 
what would this mean except for unbelief if one were to 
support Allah’s enemies financially, by writings and by 
vote? Who could deny this? Which Islamic scholar could 
represent and defend such people? 

This therefore means that there are three groups of 
persons here who become unfaithful: 

1- Those who assume the right to compete with Allah 
and his messenger in order to make laws. 

2- Those who love such people; in particular those who 
support them with goods and chattels and with votes. 

3- The ones who recite, who like to act as speakers for 
such people by saying: „No! These people won’t be 
unfaithful!.." 

Owing to the importancy which this presents and in light 
of the sublime verses 38-40 of the Sura Joseph and in 
using the commentary „ln the shadow of the Koran" we 
feel it would be useful to explain this matter even further: 
„Oh my fellow prisoners are rulers, when divided among 
each other, better than Allah, the only one, the all- 
powerful?" That is a question which grasps at people’s 
disposition and shakes it heavily. The son of man knows 
by nature that he only has one God. Why then honour 
many Gods at once? One otherwise only honours the one 
who deserves to be the Lord. One only follows with 
devotion His rules and the right sent down by him and 
that is Allah who is sublime over everything. Since one 
knows with certainty that the universe has only one ruler 
and one single God who is sublime over everything, the 
ruler and the only Lord of the people who are a part of the 
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universe is this God alone. After the son of man has 
experienced exactly that Allah is the one and only and 
sublime over everything he would not be allowed to have 
another Lord, be it only for a moment, and to subdue to 
him and follow his commands. 

The Lord may only be the God who rules over this 
universe and who is the only one in possession of it. 

It is not possible to imagine that something or somebody 
who is not capable of administering the universe can rule 
over the people! 

The creatures who, besides Allah, are accepted as his 
partners try to satisfy their desires as a result of their 
ignorance because they are people. 

These false gods who are admired as lords are hardly 
capable of seeing what is directly beyond the distance 
which would be recognised by the naked eye. 

Instead of people subdueing to these idolised creatures 
they should actually at best subdue to the one sublime 
and the only one above everything, Allah, and only honour 
him. People fell victim to the largest of disasters by 
discovering several gods and letting themselves be drawn 
into discussions on this, whereby they divided themselves 
into groups on these gods. These false gods of the earth 
take on the characteristics of power and rule which belong 
to Allah alone. Sometimes people fall victims to disaster 
in the presence of anxiety, sermons and propaganda of 
submitting this characteristic to them. These false gods 
do not leave their yearnings and desires alone for one 
moment. Their significant wishes are to keep their rule for 
ever and to satisfy their desires. They try to strengthen 
their rule by eliminating each strength which seems to 
threaten their rule and its continuity. 

In order to continue with the power which they once had 
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in their possession without it wilting they mobilise all the 
existing possibilities among different quackeries. Allah, 
the only one and the one sublime above everything is 
independent of all worlds. He demands of the people, 
within the scope of the order send down by him, nothing 
else but piousness, good work, progress and good deeds... 
He accepts all this from them as the worship of God. Also 
everything which he has given as a duty his servants, he 
did this ? because He wanted to give their hearts and 
feelings the right direction. By fulfilling these obligations 
they make their life more beautiful both now and in eternity. 
Otherwise Allah is not dependent on the worship of his 
servants at all. 

„Oh, you people! You need Allah! And Allah is indepen¬ 
dent of everyone and everything and the only God worthy 
of praising. Think about the difference between the worship 
of the only one and Allah, the one sublime over everything 
and the (worship) of the persons who have been idolised!.. 
And later still the prophet Joseph (peace be with him!) 
took one more step and criticised the destroying 
convictions and doctrines of the heathens: „Apart from 
Allah you idolise nothing as a name (false god) who you 
yourselves and yourfathers have discovered and for which 
Allah did not give you the authority." The gods concerned 
who have been discovered, even if they are human 
creatures, but even if they comprise spiritual creatures, 
satanic media or angels but also if they comprise extra¬ 
terrestrial strengths which have subdued to the commands 
of Allah, are far from having the characteristics of a ruler. 
The rule rests only with the only one, Allah the one subli¬ 
me over everything. It is only He who has created 
everything which exists and who is sublime over all this. 
But the ignorant people of different colour and type relate 
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some characteristics and particulars to persons or 
creatures, using particular definitions. The first and most 
important of these assigned characteristics is rule and 
supreme power. But Allah gave them neither supreme 
power nor another authorisation. Joseph (peace be with 
him!) at this point deals his last and most effective blow! 
He explains with whom supreme power and rule rests and 
who is to be obeyed or, to put it another way, who would 
be worthy of being admired anyway! 

„Allah alone is allowed to make the decision. He has 
ruled that you should serve him alone. That is the true 
belief but most people do not know it. “ 

Allah alone is allowed to make the decision. Because 
divinity belongs to him alone, the characteristic of making 
decisions and of rule rests only with Allah. Supreme power 
is a necessity of divinity. He who makes demands with 
regard to decision has certainly entered into a fight with 
Allah with respect to the first prerequisite of divinity. The 
fight announcer may be a nation or worldwide group of 
people who form the whole world. He who, with respect to 
decision which is the first prerequisite of divinity, enters 
into a fight with Allah and attempts at obtaining 
authorisation is an obvious unbeliever who has fallen 
into unbelief. The unbelief of this person is set forth by 
the absolute rules of the religion. As one of the entirety of 
the absolute rules, the rule of the verse will suffice whose 
meaning we have stated beforehand. There are different 
versions of making such a claim. It is sufficient that one 
loses his faith if he uses one of these versions. By 
someone appointing himself with supreme power, which 
is the first prerequisite of the divinity belonging to Allah, 
and becoming unfaithful because he has entered into a 
fight with Allah it is surely not necessary to tell the people: 
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„You have no other God but me!" or as the Pharaon did 
it: 

„l am your almighty Lord!" In order to achieve this all he 
has to do is annul the Islamic law of Allah or apply laws 
from another source or ascribe the authority of decision 
to someone other than Allah and recognise that he is the 
one who has leave to speak. Now this is reason enough 
for him to become unfaithful! The same rule would apply 
if the one to whom the right of decision has been ascribed 
and from whom one assumes that he has leave to speak 
even was a nation or the entire humanity. In the Islamic 
order the Muslim people have the right to vote for their 
own ruler. However this does not at all mean the nation’s 
own decision. 

Sovereignty, in its true meaning. 

belongs only to Allah: 

The task which falls upon the people and and the ruler 
they voted for is to serve by applying the decision and the 
laws of Allah. Some researchers, some of whom are 
Muslims themselves, mistake sovereignty for the 
sovereignty of serving themselves. Sovereignty rests only 
with Allah. Even if all people were to gather together, one 
could still not ascribe this characteristic to them. It is their 
task to apply the regulations and laws of Allah. Everything 
not sent down by Allah is neither a rule nor a matter of 
Islamic law. The directive and legality only lies with that 
which Allah has sent down... 

When Joseph (peace be with him!) preaches that 
sovereignty lies only with Allah, he is explaining an 
important matter which thus would become necessary: 

„He has ruled that you should serve him alone and 
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nobody else but In order to be able to understand 

this sentence like an Arab, who is well familiar with body 
language, it is necessary to only understand well the 
meaning of the words the worship of God which has to be 
done for the sake of Allah... 

The meaning of the worship of God in the dictionary: 

To be obedient, to subdue, to accept one’s own 
insignificance. In the beginnings of the Islam this word 
was used according to its meaning in the dictionary. At 
that time there was no interpretation of this word which, in 
turn, meant carrying out Islamic directives. 

Since during the period of time the aforementioned verse 
was sent down the regulations which the Muslims had to 
abide by had not yet been disclosed, the meaning of the 
term was out of the question. The meaning of the term as 
such did not emerge until later when it contained the 
meaning as stated in the dictionary. The meaning aimed 
at by this word is to worship Allah only and absolutely, to 
subdue to only him, to be humble and to obey his orders 
only, may these orders concern the worship of God or 
moral issues or the Islamic laws... With regard to all these 
matters we have to obey Allah, worship God and only God 
alone and not that which He has created. 

Since we now understand the meaning of the term the 
worship of God we can finally understand why the prophet 
Joseph (peace be with him!) associated the worship of 
God with the sovereignty of Allah. Should sovereignty be 
ascribed to authorities other than Allah, one can no longer 
maintain that Allah is worshipped, i.e. to have only have 
subdued to him in order to follow his directives. The same 
rule applies whether this may be taken into consideration 
as the absolute implementation of Allah’s sovereignty over 
humanity and the entire existence or the implementation 
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in Islamic law which only coheres with the free will of the 
people. We would like to repeat this once again: he who 
lets himself have the decision loses his faith because of 
this deed. This regulation is an absolute rule of the religion. 
A person like this, of course, is far from worshipping Allah 
as the only one and he is about to put himself besides 
him as his partner. Furthermore, those who accept 
someone’s assertion who, in turn, maintains that he has 
the sovereignty will fall into unbelief which means they 
will lose their faith. Such people leave Allah’s religion by 
ascribing the sovereignty which belongs to Allah alone to 
someone else and by following someone else’s 
commands instead of Allah’s and by consenting to such 
actions in heart and soul. The unbelief and serving of false 
gods of those who maintain that they are sovereign equal 
the balance with Allah on the scales. The prophet Joseph 
(peace be with him!) declares, the true religion is exactly 
where sovereignty and the worship of God are only 
ascribed to Allah. 

„This is the true religion!“ 

There is a restriction in this sentence. This means: this 
is the only religion at all which only ascribes sovereignty 
and worship to Allah. There is no true religion other than 
this, he declares. 

„But most people do not know it...“ 

The fact that people do not know the religion prevents 
them from subdueing to this truest religion. It can not be 
expected that one accepts something and believes in this 
something that he does not know. It would therefore neither 
be truthful nor logical if one were to think that a nation 
who is not at all familiar with the meaning and contents of 
a religion were to pursue this religion. However, it does 
not count as an excuse if these people could not have not 
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got to know the Islam, owing to their ignorance. Ignorance 
of the religion prevents them from getting to know the 
religion right from the start. Believing in something is a 
part of getting to know that something and knowing about 
it. This is both the logic of the mind and the practice. This 
truth is extremely evident even over and above the logic. 

While the prophet Joseph (peace be with him!) brought 
down the foundation of serving false gods, having many 
gods and heathenism with precise, explanatory and clear 
sentences, on the other hand he broached the subject of 
the basics of the Islam and the system of belief. A kind of 
worshipping of false gods ruled over the earth which is 
evident in the form of one person worshipping another. 

Someone who lets himself become a god tries at the 
same time to be a ruler which is the highest particular 
characteristic of divinity, to give a solid foundation to the 
assertation of being a god. This means: he sets demands 
that the people obey his orders, principles, follow his 
persuasion and obey the laws made by himself to the 
extent of worshipping. To put it better, such people go on 
the assumption that they are the personalities who are 
worthy of worship and demand that the people worship 
them. It may be that they do not openly admit to these 
demands themselves. That they, in fact, put these 
intentions into practice is stronger truth than if they had 
spoken it with their own tongues. 

Such kinds of worshipping false gods only emerge when 
the empty space in the hearts of the people is taken 
advantage of, when the true religion and pure faith have 
not been able to find a place inside their hearts. 

In nations who believe with their whole hearts that 
sovereignty only belongs to Allah and who do not deviate 
from their faith at all even in their deeds this is not the 


47 


The Islamic Constitution 


point; because such people who understand that 
sovereignty belongs to Allah alone know exactly that they 
should only serve him alone and that it would be worship 
if they were to subdue to the ruler and that sovereignty is 
exactly what makes worship necessary. 

Humanity is waking up: 

In time, one better understands that the separation of 
the state and the religion brings people many 
disadvantages instead of advantages. The false gods of 
laicism who also contradict the law of creation will collapse 
one day and be transformed into the rubbish heap of 
history. This collapse and this transformation has already 
begun, for example in Switzerland, which counts as the 
most civilised in the world, laicism has been invalidated 
by carrying out a public opinion poll with an absolute 
majority of votes, whereby of course, the reason given 
was that the separation of the religion from the state has, 
until now, brought nothing but disadvantages and unrest. 
The other nations of the world are about to fight against 
laicism. We shall see when our ears will hear the news 
whether or not those who observe through the spectacles 
of the West will maintain that they will remain united with 
the West no matter what!.. (Tercuman daily newspaper 
dated 4.3.1980 and the national newspaper Milli Gazete 
dated 8.3.1980) 


Sovereignty 

Sovereignty comprises two sections: one of them is the 
law-making power (legislative) and the other part is the 
fulfilling power (executive). 
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The legislative body means the rule which makes Islamic 
laws and which belongs only to Allah the sublime. He did 
not give this right and authority to anyone else. As far as 
the executive body is concerned it means the fulfillment 
and performance of the existing laws. And this also 
belongs to Allah, the all-powerful. However, Allah, the 
sublime, gave this power of fulfillment (the executive) to 
those people who he created as those who were actually 
to be his Caliph (representative), whereby the son of man 
was given the authority to fulfill and apply the laws. 
Consequently we can apply this rule: 

„Man did not come to earth to make and design laws 
but to fulfill the Islamic laws, thus the laws of the Is¬ 
lam, which were sent down by the creator, who is all- 
powerful. “ 

For this reason, man neither has the power to make 
laws on or fabricate its constitution, nor was he ever given 
such authority. 

Jean Jacques Rousseau who, as one of the defenders 
of modern democracy, is one of the most famous persons, 
ascribes sovereignty to the people in the absolute sense 
of the word. Nevertheless he can not reveal any clarity as 
to how the people are to influence the government. Jean 
Jacques Rousseau maintains in his explanation on 
legislation (i.e. the law-making authority) that the law 
makers must have extremely good intentions and be highly 
intelligent. 

„lt is necessary for gods to be there to give laws to us 
people" because he probably gave up hope of finding a 
person with these characteristics among humanity and 
he finally admits that man as a person is not authorised to 
make laws, whereby this opinion leads him closer to the 
directives of the Islam. 
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The fulfilling power (the executive body): 

How do the Muslims use this power of fulfillment? Either 
they use it by gathering together or by means of a 
representative whom they have selected. Since the first 
case is difficult, preference was given to the second one 
and since then this is the method used. This sovereignty 
given to the Muslims is both a right and a task. Muslims 
are obliged to fulfill this task as it is described in the Islamic 
constitution and this obligation counts as a Kanon 
regulation. This means therefore that Muslims have their 
own state and that they chose a Caliph (an Islamic leader) 
who they have as the head of their state to have him fulfill 
the laws of Allah, this is a Kanon regulation. All Muslims 
are responsible for this. 

The Islam and its State 

Since the previous paragraphs we have seen that it is 
not possible to separate the state and the government, 
which is an executive body of the state, from the religion. 
If this is the case, followers of the Islam are instructed to 
have a state, a government. This rule is set forth in several 
pages. At this stage we only want to point out a few: 

a) It is only possible by a state or the power of the state 
to protect the religion (the Islam) and religious values; it 
would be impossible to protect the religion and its values 
without the state. The heartbreaking position of the 
Muslims of today is the result of the fact that they have 
lost their state. Because religion and the state are both 
twins. The religion is the foundation and the state its 
protector. If a house without foundations is left to ruin, a 
matter without a supervisor will perish too. 

b) Ghazali the Imam (an Islamic scholar) says as follows: 
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„The rules of the religion are only induced by the rules 
of the world and the rules of the world, in turn, are only 
possible by the existence of a righteous Islamic leader 
(Imam) who has to be obeyed, therefore the existence of 
a state president. Life and wealth can only be guaranteed 
if there is a state and a state president to obey." 
(Economics in the Islam) 

c) In the religious doctrines of Nesefi we also read the 
following lines: 

„For Muslims it is necessary to have a President of State 
(an Islamic leader). Because only by the existence of an 
Islamic leader is it possible to fulfill Kanon regulations, 
enforce punishment, protect the borders, provide the army 
with armaments, collect charity taxes to distribute them 
among the needy, prevent violence and theft, perform 
one’s worship on Fridays and holidays, settle arguments 
and disharmony among the Muslims, marry juveniles 
without a guardian, distribute the spoils of war and per¬ 
form other similar public duties." 

Sahib-i Mevakif says: 

„We know with certainty that by legalising 
regulations governing penal, marital, martial law and 
certain rules, it was the sublime law-maker’s intention 
to guarantee spiritual and physical rights. 
Safeguarding these rights is only possible when an 
Islamic leader is brought to power over a state. “ 

Sarih Curcani elaborates still further: 

„To elect an Islamic leader is one of the major 
objectives of the religion. Likewise it is an important 
means with respect to safeguarding the peace and 
affairs of the Muslims. “ 

Ibn-i Haldun’s opinion can be summarised as follows: 

„The purpose of the creation of man is not this world. 
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This world is a reason for life in eternity. That is where 
real life is. All worldly affairs should be dealt with 
according to life in eternity. Human logic and 
leadership does not place any importance on this. That 
is why man needs the Kanon law and the divine order. 
The only ones who could preach and fulfill this divine 
order are the prophets or Caliphs who, in turn, are 
their inheritants. “ 

g) It is obligatory in the Islam to conduct holy war, to 
direct what is good and guard against evil, also to enforce 
the punishments and protect the bounderies. Enforcing 
law within the country is also an obligation, forming the 
armies, preparing the war industry so that the non-lslamic 
nations and states of the world become afraid, to set up 
courts of law to exercise justice... Yes indeed all these 
are obligations, i.e. therefore the absolute laws of Allah. 

It is only possible to fulfill all these obligations by the 
state or by state intervention. It is therefore the duty of 
Muslims to possess a state or found a state. Because 
this rule applies: Something whose existence one needs 
in order to fulfill an obligation is also a duty, especially 
since there are so many verses and traditions which 
indicate the necessity and imperativeness. Here are some 
of them: 

„And fight against the unfaithful until nobody tries 
to tempt (the faithful from deserting from the Islam) 
and until only Allah is honored! However, if they stop 
(their unpious actions) (and convert) there may be no 
more violations (i.e. then all further infringements are 
forbidden), unless against the evil-doers.“ (Sura 2, Ver¬ 
se 193) 

„You have been directed to fight (against the 
unfaithful) although you detest it. “ (Sura 2, Verse 216) 


52 


The Islamic Constitution 


„The ones who fight (against the unfaithful) have 
been given permission (to fight) because (previously) 
a fight (from the unfaithful) was started against them. “ 

(Sura 22, Verse 39) 

„You faithful! Obey Allah and the messenger and the 
ones amongst you who have to give orders (or who 
are responsible for the orders!) 11 (Sura 4, Verse 59) 

Answers to some Doubts and 

Assertions 

Those who form the vast majority of educated people 
everywhere in the Islamic world are exactly those people 
who have grown up to know western culture. In general 
they are probably people such as judges, engineers, 
doctors, lawyers, authors, educational scientists and 
politicians who have completed their studies at 
universities. However, it should be pointed out with great 
regret that most of them know hardly anything about the 
Islam. 

Although this mass of people has remained far away 
from the Islam, i.e. from the Islamic culture, they rule the 
Islamic world; the government and administration are in 
their hands. These are the people who represent the Is¬ 
lam in foreign states and nations. These educated people 
who have grown up with western culture have very strange 
and also funny assertions. They repeat these constant 
stories in each context. We would like to draw your 
attention to some of their assertions. 

Their first assertion: 

„The Islam has absolutely nothing to do with the state!.." 

According to the assertion of these semi-educated 
people who are under the influence of western culture the 
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Islam is only a religion!... And this religion is only an 
affair between Allah and his servants so that it has not¬ 
hing to do with a state, i.e. with any matters of state. 

One should now say the following to such people: 

The main source of the Islam is the sublime Koran. 
Consequently the directives which, with respect to a 
religious matter, are mandadory should be contained 
in the holy Koran. Do these people have any kind of 
proof that can be found in the Koran and in the traditions 
to confirm their assertions? Could they tell us this 
please? Such people will either become silent as if they 
have lost their voices or they will never talk such 
nonsense again. 

Among other things they will assert: 

The West did a good deed by separating the state 
from the church. If something is good for the West, why 
should it not be good for the other nations! No 
considerations whatsoever is given to the history of the 
nations, customs and habits, persuasions, their social 
structure, to put it into a nutshell, their religious life. 
Without giving it much thought, they imitate the West 
like monkeys. They do not try to understand that it is 
impossible and that the Islam strictly forbids the 
separation of state and church. These semi-educated 
people would have more likely understood that the 
Koran certainly introduced the punishments which have 
to be enforced on a thief, a murderer, a criminal, 
adulterer or slanderer if they had at least studied the 
Koran the way they learned their foreign textbooks. 

Here are incipient verses: 

„Your faithful! Reprisal is the punishment for you 
if you commit manslaughter (Sura 2, Verse 178) 

„No believer is allowed to kill a (another) believer, 
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unless(he kills him) by mistake. In this case (as a 
punishment) a believer is to become a slave with 
freedom and is (also) (to pay) man-money which is to 
be handed over to his relatives, unless they show that 
they are charitable (i.e. they renounce the man- 
money).“ (Sura 4, Verse 92) 

„lf a man or a woman has committed theft, cut off 
their hand! (This will happen to them) as a reward for 
what they have done and as a warning example from 
Allah. Allah is all-powerful and Wise.“ (Sura 5, Verse 
38) 

„The reward for those who enter into war against 
Allah and his messengers and who try to cause 
disaster (everywhere) in the country shall be that they 
are killed or crucified or that alternatively (right and 
left) their hands and feet will be cut off or that they will 
be expelled from the country. This will be a disgrace 
for them in this life. And more than that they will have 
a tremendous punishment waiting for them in eternity. “ 
(Sura 5, Verse 33) 

„lf a man or woman commit sodomy, you will give 
both of them one hundred lashes (of the whip)! And, 
from the point of view that it is (in the case of this rule 
of punishment) a matter of Allah’s religion, do not join 
together with them as members of their group if 
(otherwise) you believe in Allah and the Day of 
Judgement! And a group of the faithful as witnesses) 
should be present during their punishment. “ (Sura 24, 
Verse 2) 

„And if some (of you) bring disgrace to honourable 
(married) women (accused of adultery) and hereupon 
gather less than four witnesses (for the truth of their 
statement), give them eighty lashes (of the whip) and 
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never (again) accept their witnesses’ statement! They 
are the (true) evil-doers (Sura 24, Verse 4) 

The above verses, whose approximate meaning we 
have stated, very clearly show that the Islam forbids 
committing some actions and deeds and that it takes 
precautions against some crimes, whereby it commands 
that the precaution of these crimes be put into practice, 
i.e. orders. The establishment of prohibitions, giving of 
orders, taking precautions against crime and ordering their 
application is the duty of a state alone. Could one single 
person do this? Does one single person have the capability 
of fulfilling all this? Are these questions of conscience? 
Or something which occurs between Allah and his 
servant? Nobody can answer this with a „yes“. Therefore 
only a state can execute this and will execute it. That is 
why one needs a state in the Islam. In the Islam the 
existence of a state is a necessity. Without a state it is 
impossible to deal with such affaires . If the Muslims does 
not possess a state they must certainly found a state and 
own it. They will even fulfill the commands and rules of 
Allah according to the Islamic order and in concurrence 
with the Islamic fundamental law. There is no other way 
out. Each Muslim is responsible for this... 

The Islam is not satisfied with just making laws but is 
has brought with it some basics for the state order. For 
example, the Islam introduced the principle of „ Consul¬ 
tancy", by means of which it has drawn attention to how 
the state president and members of the state administ¬ 
ration are give their positions, whereby the Islam orders: 

„They are those who consult with each other. 11 (Sura 
42, Verse 38) 

The command of the Islam with this and similar verses 
on how to form a government with consultants and which 
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is supported by the general people means to unite the 
state and religion. If the Islam had not united the religion 
and the state he would not have ordered these rules. 
Furthermore, the sublime Koran commands that the 
government should act according to the rules sent down 
by Allah and that one should let competent people deal 
with things they are familiar with. And he declare those 
who contravene as being evil-doers, unfaithful and cruel. 

„Allah commands you to hand over familiar goods 
to your competent people and if you act as arbitrators 
he commands taht you decide what is fair.“ (Sura 4, 
Verse 58) 

„And we have sent down the scriptures to you with 
the demand: decide between them according to that 
which Allah sent down (to you).“ (Sura 5, Verse 45) 

„Those who do not decide according to that Allah 
sent down (in the scriptures) are the (true) unfaithful.“ 
(Sura 5, Verse 44) 

However, making decisions between people is only done 
by the state. If the Islam had separated the state from the 
religion it would not have ordered all this. Also, the Islam 
has commanded the good and forbidden the bad. Giving 
commands to those who neglect the rules of the religion 
and hindering those who commit that which is prohibited 
by the religion is not the work of one single person 
everywhere. Because one single person is not capable of 
dealing with this. All this is the work of a state. Because it 
is only the state which gives commands and establishes 
prohibitions and which disposes of the power of 
enforcement and power of sanction. Here is a verse: 

„ You shall form a community (of people) who preach 
good; command what is right and forbid that which is 
abominable. They will prosper.“ (Sura 3, Verse 104) 
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That there is a community (of people) among the 
Muslims who commands what is right and forbids what is 
abominable, means that they enjoy a state which fulfills 
these rules of the religion. To perform all this would 
otherwise exceed the powers of the individual. 

Had the Islam separated the religion from the state, it 
would never have incorporated such a regulation. 

Our prophet (peace be with him and Allah give him 
salvation!) says the following: 

„The day will come on which this religion will unfold 
knot by knot. That which unfolds first will be the rule 
(the state administration) and that which unfolds last 
will be prayer.“ (Collection of deliverances Musned, 
Ahmed bin Hanbel) 

This deliverance shows us that this religion (the Islam) 
would not live without a state and would never be able to 
live. If the state did not patronise the religion and, what is 
more, have the state administration abolish the religion, 
religion and religious duties would gradually disappear 
from all institutions of the state, family institutions and 
even from the life of the individual to then later on fade 
into the background completely. Then it will be the turn of 
the prayer. And this will be neglected in time too. 

The most heartbreaking circumstances which can now 
be found in those states which have abolished Islamic 
rights and Islamic law and which, instead, have introduced 
the laicistic regime form clear examples of the situation 
which the aforementioned deliverance regards as 
dangerous. The Islam has not only united the religion and 
the state and vice versa but it has likewise recommended 
to those people who want to establish a state and those 
who are chosen to be leaders of the state that they live 
according to the rules of the Koran, whereby it says: 
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„(You) who when we give you power on earth 
command what is right and forbid what is abominable. 
And the end of the matter belongs to God.“ (Sura 22, 
Verse 41) 

As is quite evident from this sublime verse, the guardians 
of an ideal state order, i.e. the statesmen, say their prayers 
and pay their charity taxes, do what Allah commands and 
refrain from that which Allah forbids and join their personal 
and political tasks to arrange them according to the 
principles of the Islam. 

The rules of the sublime Koran, i.e. the commands and 
prohibitions, are related to the same extent to the matters 
of eternity as well as worldly matters, even more than half 
concern the matter of this life. For example: like there are 
regulations for confusion within the country, disagreement 
between states, wars, peace and treaties, there are also 
special regulations for social matters. The holy Koran 
states in many of its verses that the poor have a right to 
the goods of the rich and that the state is responsible for 
taking care of orphans, lepers and the needy. In short, the 
sublime Koran presents regulations without restriction 
concerning both worldly matters and matters concerning 
life in eternity and replaces religious rules with social rules 
and social rules with religious rules. 

Although the Islam uses the state to maintain the rules 
of the religion, it utilised religion for the stability and 
achievement of the state. If there is no supreme power 
and the state does not protect the religion, the religion 
lets go and loses its stability. Now let us consider for a 
moment: only in this manner can one unite and bring 
together the religion and the state and vice versa. For 
example one could maintain that, in the Islam, the religion 
and the state behave like bones and flesh, body and soul 
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and that one may never separate them from each other. 

Therefore the assertions of some people who have been 
educated with western culture that „No state existed in 
the Islam" contradicts both the persuasion of the Islam 
and its meaning, thus this assertion is false and above all 
great nonsense. Therefore this is disgusting slander 
against the Islam... 

A second assertion of those people who have been 
educated with western culture is as follows: „The Islam 
does not at all meet the demands of this century, it is 
obsolete. We live in the twentieth century where one can 
not rule a state with the aid of dogmas." 

However, they are not capable of providing any evidence 
in order to make their assertions credible, nor will they be 
capable in the future. What they are saying is their own 
prejudice, is a completely void assertion consisting only 
of empty words, said in ignorance and which is ridiculous. 

Whether or not the systems meet the expectations of 
groups of nations is dependent on whether the principles 
which these systems relate to are precise enough or not. 
From this point of view it is impossible to find one of the 
principles of the Islam which would not sufficiently meet 
the requirements of today. If these people had studied 
the principles of the Islam they would have understood 
how ignorant and ridiculous their assertions sound. 

There are three principles which yesterday were sought 
by all nations and every bit of common sense, which will 
continue to be sought today and tomorrow, which have 
particularly been rendered prominent and which set the 
foundations for all other principles, they are: 

Freedom, Justice, Equality. 

The most perfect of these principles, the principles of 
reedom, justice and eqaulity, was delivered to the human 
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world only by the Islam. 

The Principle of Freedom 

Man was born a free person and lives as such. There is 
freedom of marriage, work, choice of profession and travel. 
The Islam even brought freedom of persuasion and be¬ 
lief. It also allowed discussions on the existence and 
oneness of Allah. Gave the spirit and thought an important 
place, whereby it recommended and promoted scientific 
research. The holy Koran addresses the spirit, persuasion 
and scientists in more than sixty verses. Over 700 verses 
are dedicated to natural sciences such as physics, 
chemistry, biology and astronomy. 

„ls one who knows equal to one who does not 
know?“ 

„Wisdom is a lost treasure of the Muslim. He has a 
greater right than others to obtain it where he can.“ 

„One should look for knowledge from the cradle to 
the grave. “ 

„Learn, even if it is in China. “ 

With the above mentioned words for the study of science, 
the Islam knew neither time nor room, the word „Read!“ 
was the first word used to address humanity; the 
testamonial standpoint on the existence and oneness of 
Allah was given to the scholars after the angels. 

In brief: The Islam brought with it a very far-reaching 
freedom of opinion. The principle of: „Do not ask, just 
believe or your head will be cut off has never applied in 
the Islam, but instead the following liberty: „Ask, research, 
examine and then believe." 

Here is the reason: 

The Islam is an orderwhich can trust itself with all sides, 
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a divine order. It does not have any deficiencies and 
loopholes with respect to its major affairs and details. Any 
faults it may have can never be imagined. With all its 
characteristics it is exactly in keeping with science, the 
spirit and logic. It is leans upon the unwavering science 
and eternal strength of Allah. For this reason it challenges 
the human spirit and the knowledge and persuasions of 
people and appeals to common sense and says: „Well 
try! Seek, research, examine! Again, seek, research, 
examine, if you are not satisfied try and try again! But in 
the end you will chose me, like me and it will not be 
possible to find any faults with me at all. The most perfect 
of that what you are looking for and what you want you 
will find with me. Because I am a religion, an order which 
leans on the unwavering wisdom and endless strength of 
Allah. 1 ' 

The Principle of Justice 

One of the main principles which the Islam was friendly 
enough to offer the world of humanity is the principle of 
justice. There are so many verses and deliverances which 
are concerned with this subject that they exceed the 
number of one hundred. At this point we want to state 
some of them together with their approximate meanings: 

„Decide with justice among the people when a 
decision has to be made!“ (Sura 4, Verse 58) 

„You faithful! Answer (when you bear testimony) to 
Allah as witnesses for justice! And the hatred you bear 
towards (certain people) should not lead you to to be 
unjust. Be just! This is more in keeping with the fear 
of Allah! 11 (Sura 5, Verse 8) 

„You faithful! Answer (when you bear witness) to 
(them) Allah (those who make their statement) as 
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witnesses for justice, even if it is (i.e. the testimony) 
(made) against you yourselves or against the parents 
and nearest relatives! If the person concerned (he) is 
rich or poor (and you therefore believe you are obliged 
to have consideration for the one or the other), Allah 
is closer to them both (i.e. the rich one and the poor 
one) (than you). And do not follow the (personal) 
tendency (you have), (instead) that you are more just. “ 
(Sura 5, Verse 135) 

„To decide with justice one day is more blessed than 
a (voluntary) worship of God for 60 years." 

(Deliverance, Camius-Sagir) 

The Principle of Equality 

The principle of equality has a very important place in 
the Islam. In the same way the Islam has not given any 
privileges to one class or one group, it has also not 
considered differentiatiing between races, colours, 
languages and religions. It has given a king and a simple 
citizen, even a non-Muslim the same treatment in the face 
of justice. There are many verses and deliverances on 
this: 

„You people! We have created you (by letting you) 
(be the decendants) of a male and female creature, 
and we made you to groups and tribes so that you will 
know each other (on the basis of geneological 
relations). (But do not take too much pride in your 
distinguished descent!) To Allah, the most 
distinguished one is that one among you who is the 
most pious. Allah knows and is informed (about 
everything)." (Sura 49, Verse 13) 

„Tell: you people of writing! Come here that we may 
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have a word with each other, namely, that we serve 
Allah alone and do not have anything next to him and 
that none of us accept the others as rulers next to 
Allah.“ (Sura 3, Verse 64) 

„The people are equal to each other exactly as like 
the teeth of a comb.“ (Deliverance from the prophet) 

„Neither is an Arab more superior to a non-Arab, 
nor is a non-Arab more superior to an Arab.“ 

(Deliverance in Musned von Ahmed b. Hanbel) 

As one can see from the verses and deliverances, the 
most beautiful and most natural form of equality was 
brought by the Islam. What does the Islam say now? It 
says that all people decend from the same sex, the same 
parents and are the creation from the same creator so 
that they equal each other like the teeth of a comb. The 
differences between these people are attributed only to 
the competition with regard to the worship of God and the 
fear of God and competition with regard to the virtue and 
service. There is no difference between them with respect 
to decent and decendants. 

The Islam calls the people together for one single 
word and at one single place of gathering. And this is 
to recognise Allah alone as the Lord and to serve him 
alone. And to be nobody’s server except him, whoever 
it may be. The worst thing would be to idolise a few 
people and to idolise them in such a way that one 
would serve them; The Islam liberated the people from 
being the servant of a servant and thus protected their 
honour and dignity. But the worldly systems such as 
laicism and democracy are nothing else but that of 
letting people be servers of another person and 
approving of the majority suppressing the minority. 

For the majority in hand raising or making a vote, 
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preference is made to the persuasions and the persons 
are authorised. The competent people are subordinated 
by the incompetent people. Not the experience and 
specialised knowledge of 49 professors, but the opinion 
of 51 people who do not have any knowledge of the mat¬ 
ter in question is made law and legalised. Is this not the 
suppression of science by ignorance and the minority by 
the majority? Is this equality? Is this justice? Is it submitting 
that which is entrusted to those who are qualified? On the 
other hand the Islam has strictly forbidden all types of 
alcoholic beverages, gambling, prostitution, fraud, 
corruption, usury, murder, egoism, avarice and gossip. 

He has commanded that the poor, the weak, socially 
disadvantaged, needy and travellers be helped, whereby 
the Islam has declared: the worshipping of God by a 
Muslim whose neighbour had to lay down in bed hungry 
is not accepted for the duration of fourty days. The Islam 
preaches: 

„The most distinguished one of the people is the 
one who is of service to those people.“ 

These and many more similar ones are principles and 
regulations which the son of man had in his dreams and 
sought but could not find. 

Now how is it possible to assert that these principles 
which the person of the century sought as the highest 
ideal, may not be in keeping with the century and the needs 
of the century. 

If the person who knows this century and of whom this 
century is proud of would study each and all social and 
legal principles he would discover that the most ideal and 
most beautiful form of principles can be found in Islamic 
law and if his way of thinking is good they will leave their 
faults and stick to Islamic law. He would then believe in 
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their beauty and would apply them to the state. While he 
is being freed from the consequences, the face of the 
people whom he reigns will shine with happiness!... 

Consequently we can safely say, the assertion that the 
Islamic law is not in keeping with this century is based on 
nothing but empty talk and ignorance. 

In fact, systems such as laicism, capitalism, socialism 
and many similar systems which end with „-ism“ and which 
are spoken about and propagated by these people with 
great enthusiasm, can not satisfy the needs of the century 
at all and will never be able to do so. 

Here is the situation of the world!.. 

Neither in the East nor in the West does anything prevail 
which could be classified as peace and trust. 

Even the states regarded as the superpowers have 
joined groups of states because they were not capable of 
daring to safeguard their own future on their own. In the 
world today it is no longer possible to speak of neither 
freedom nor justice nor equality. 

The whole world is mercilessly and constantly 
haunted with cruelty, suppression and exploitation. 

Although one has to answer for all this, those who have 
been educated with foreign culture and who hold it in the 
hands of the government of the Muslim nations to blame 
the Islam and the Islamic order for their own characteristics 
and incapabilities and, in doing so, put their lies and false 
systems on display as if they were genuine and in order 
to take their useless goods to the market. 

Another assertion would be that some of the regulations 
of Islamic law are provisional! 

Some of the semi-intellects who imitate the West blindly 
have brought forward the following assertion: 

„The Islamic law is an order which is in keeping with 
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this century but some sections of its rules should be 
adapted to the times." 

In other words one could and should even change a 
section of the penal laws of the Islam. They recommend 
that the penal laws with regard to stoning and cutting off 
arms be abolished. However, if we demand proof of their 
assertions from these people, they unfortunately can never 
put forward any evidence which could be of significance. 

They therefore intercede for matters which are 
completely unfounded. 

These gentlemen probably consider the Islamic systems 
to be worldly systems and maintain that it is just as 
possible to perform changes, transitions, abolitions to the 
divine systems as is the case of the worldly systems and 
thereby mention that they are not capable of noticing the 
difference between the divine and the worldly systems. 

Do the Regulations change in time? 

The 39th paragraph of the Turkish book on civil law 
states: it can not be denied that the regulations change in 
time. Some people talk about this constantly, these 
paragraphs, and say: 

„Times have changed, centuries have passed and this 
change in time ought, too, to have led to changes with 
regard to the Islamic regulations." 

We have a local expression: 

„He has heard that carpets are made in Horasan but 
has no idea of the details." 

And the gentlemen have heard that such a paragraph 
exists in the Turkish book on civil law but they unfortunately 
have no idea what it is supposed to express, how wide its 
range of effect is. They never asked that and it never suited 
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their plans to do so either. 

One should ask these people the following question: 

Will the regulations of the Islamic law, as the laws of the 
Islam and thus of Allah, become oldfashioned in time? It 
is unimagineable that faults and mistakes in these laws 
of Allah would be discovered in time or that they take on a 
completely changed persuasion because they are not the 
persuasions and laws from the ignorant and incapable. 

Instead they are those regulations and laws which lean 
on the eternal and endless knowledge of Allah. 

Now to the 39th paragraph of the Turkish Book on Civil 
Law. The existence of the paragraph can not be denied in 
which is said: 

„lt is not disputable that regulations can also change in 
time." 

However, with respect to which matters does such a 
paragraph exist? This ought to be learned well. We recite 
extracts from the ..Dictionary of the Islamic Law and 
Special Terms in Jurisprudence" by the late Omer Nasuhi 
Bilmens: 

„lt thus means only some partial regulations, which are 
not within the sphere of general regulations and which 
have not been determined by verses and deliverances at 
all, could change in time. Conversely, time will not be able 
to have any influence on those matters which are 
established with absolute verses and deliverances. Since, 
at that time for example, there were many people who 
were not pious one demanded no credibility for the 
witnesses. But little by little the circumstances of the 
people have changed and it became necessary to 
determine the credibility of a witness publicly or privately. 

Since, in earlier times, all rooms of a house were built in 
the same way it was sufficient for the customer to inspect 
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only one room. But later these circumstances changed 
too so that the customers have to inspect all rooms one 
by one.“ 

At this point we would like to add a few lines: the Islamic 
law has left some of its duties to the local customs and 
habits. By changing the customs and habits it is obvious 
that those regulations which are founded on them change 
too with them. Otherwise, those regulations will not change 
which are determined by verses and deliverances and 
which are similar to them and which would be considered 
as belonging to them if they were compared. For example 
is a change of the prohibition of interest, marrying someone 
to whom there is a hindrance for religious reasons, the 
necessity for women to wear veils possible? Could one 
also speak of change, in those cases where one cuts off 
the hand of a thief, uses retaliation against a murderer, 
when a slanderer and one who has consumed alcohol 
each receive eighty beatings with the stick? If these 
gentlemen knew what kind of law the Islamic law is, they 
would never have talked such rubbish. All Muslims should 
know this with certainty and steadfastly believe that the 
regulations of the Islam are not provisional but are valid 
forever. And they will keep their validity until the Day of 
Judgement. 

Those who make these assertions unfortunately do not 
know that if some of the regulations of the Islam were to 
be provisional, then the others would be provisional too 
and this would mean that the Islam would disappear 
completely. 

Another, fourth, assertion says: 

„Some regulations of the Islam cannot be put into 
practice?!." 

Those who make these assertions are saying, in contrast 
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to the others who we mentioned before: 

„The rules of the Islam are not provisional, they are valid 
for ever. There are, however, some rules which cannot be 
practiced anymore. For example, how are penal 
regulations such as cutting off hands and stoning a person 
to death to be applied together! Would this be possible? 
Because after all, the Islamic countries of today are 
unfortunately under developed. If such regulations were 
enforced on foreign minority groups among us, it is to be 
feared that the super powers will intervene." 

This thus means that these gentlemen are afraid and 
therefore make such assertions! Such an assertion does 
not coincide with neither the principles of the Islam nor 
with understanding and reason. See what the Koran says: 

„You should not fear the people, but only fear me. 
And do not barter away my signs! Those who do not 
decide according to that which God sent down (in the 
scriptures) are the (true) unfaithful. “ (Sura 5, Verse 44) 

Another assertion they made: 

These gentlemen have another, fifth, assertion that the 
Islamic rights and the Islamic laws are the work of the 
Islamic Koran exegetes. Yes indeed, some of them who 
have been educated with European (western) culture 
maintain that the Islamic rights contain none of the laws 
made by Allah and his messengers but that they are the 
work and interpretation of Islamic scholars... 

This assertion is likewise a gross mistake. For God’s 
sake! What sayings does ignorance lead to and what 
clumsiness does it lead one to! 

Now it cannot be disputed that the Islamic scholars of 
law are ingenious personalities. This is recognised by 
western philosophers. The aforementioned, very 
honourable scholars of the Islam have codified a system 
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of law; defined stable foundations, have established 
unchangeable principles, have drawn up regulations and 
thus solved each problem and, finally, have assigned each 
case which has already happened, which is still to happen 
and which could possibly happen to a regulation. 

However, in performing these tasks they said nothing 
which could be their own opinion. In performing these tasks 
they founded them on the Koran and deliverances of the 
messenger (Sunna), they spent some extensive and 
tiresome overtime, studied the verses of the Koran and 
deliverances very pedantically, drew conclusions and 
deducted from their wordings and signs, meaning and 
necessity, regulations, principles and rules and thus 
astonished not only the scholars of the twentieth century, 
but will also astonish scholars of those centuries on the 
whole which are still to come until the Day of Judgement. 

In short, what these persons, who should be honoured 
and praised, have done is deduced the regulations, laws 
and rules which exist in the Koran and deliverances and 
to comment on them and explain them in a way which is 
understandable to experts. Consequently, Islamic law is 
not all a persuasion and interpretation of Islamic scholars 
and scholars of jurisprudence as the semi-intellects 
maintain who have a western way of thinking and who 
are unfaithful. On the contrary, it is an incomparable 
system of law which leans directly on Allah’s word and 
the preaching of the messenger. 

An Ideal System of Law: 

An ideal system of law means a system of law which 
does not contradict understanding and reasoning, which 
satisfies the conscience and and which promotes justice 
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by appealing to one’s common sense, which orders 
relationships between the individual and the community, 
the state and citizens in a sensible manner, whereby it 
should never contravene with mathematical and scientific 
matters, and which is constantly sought and desired. 

The son of man can only find such a system of law in 
the Islam or in the Islamic law. Hence, the ideal system of 
law is not at all like a worldly system of law which has 
innumerous deficits and which cannot control its endless 
desires, which is also can be influenced by different actions 
and reactions and which is a product of human intelligence. 

Moreover, the Islamic system of law leans on the 
revelation and knowledge of Allah who is omniscient and 
who created everything, who did not leave his creatures 
to themselves, brought order to each piece of the universe 
in the smallest of detail and who knows, simultaneously, 
each detail of the future, the past and the present of the 
human being. It thus leans on its eternal and endless 
knowledge. It is founded on the wisdom of our creator 
who knows us better than we know ourselves and who is 
nearer to us than we are ourselves. 

The Islamic system of law is just as complete and without 
deficits. How beautiful He (the Lord) created heaven and 
earth; how He he called into existence plants and animals 
in the most beautiful way; how he gave us two hands, two 
legs, two eyes, two ears, two eyebrows, two lips; it is also 
perfect the way He arranged and harmonised our inner 
organs, tissues and cells which form our body in an 
admireable and cooperative form. It is in complete 
accordance with the nature of things, the material and 
immaterial structure of man and groups of man. The scales 
of justice are balanced on both sides. If one were to add 
something to one of the scales or take something from 
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the other it would destroy the equilibrium of the scales. 
For: 

The Islamic system of law is an entirety: each of its 
matters has been adjusted according to its own model. If 
one were to take from the Islamic system of law with its 
religious system, system of worship, the system which 
deals with state and world affairs and the penal system, it 
would fulfill its non-deviating function by which it would 
lead to peace and prosperity. But if one were to likewise 
neglect one small part of it would begin to stutter like a 
factory whose parts do not match their model and will 
placed in an impassable condition and hence this would 
lead to bankruptcy. The Islamic law has been recognised 
and admired by many well-meaning scientists in the world. 
We wish to point some of them out: 

Sava Pascha 

Sava Pascha writes on page 34 of his book titled „The 
Theory of the Islamic System of Law“ the deliverance 
of our prophet: 

„Oh people! Listen to me and memorise my words well! 
With Allah’s permission I have preached everything to you. 

I am leaving you with such a law so that you will never go 
the wrong way as long as you stick to it“ and says 
afterwards: 

„There is only one thing in the Islam which is right and 
this is the religion. The religion is a general expression 
which contains the legal foundations of the relationships 
which exist between a person himself, his creator and his 
state; it does not alter this fact whether it concerns religious 
matters or the matters concerning the worship of God or 
world affairs or not." 
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Prof. Rogen: 

Prof. Rogen, a famous Swiss lawyer notes the following: 

„The Islamic law has astonished me but it is an ocean! 
How I wish I would have been more informed about it in 
my earlier years. If this had been the case I would have 
represented it before the eyes of the world." (Translation 
from Bedayi, Preface by the lawyer Seniyuddin) 

Marmaduke Piktchall says the following too: 

„The most perfect description of the law of the creator 
and of the creature is only given in the Islam." 

And the result: 

We conclude by saying: The Islam has come for the 
entire human race; it came to rule the human race; it came 
to lead the human race; it came so that people can lead a 
life worthy for humans; it came to liberate the people from 
being slaves of slaves and of idolising slaves. The Islam 
came to create a happy life for people both in this life and 
in the hereafter and to lead them in both worldly affairs 
and matters concering the hereafter." 

The Islam is both a Religion as well as 

a form of State: 

It is both a system of slavery and a system of command. 
In the same manner that rules concerning the worship of 
God are a part of the Islam, the state leadership is another 
part of the Islam and it is not possible the separate them 
from each other. If one would do this, the religion would 
be without a state and the state itself without religion, i.e. 
a non-religious and thus non-lslamic state. To know this 
and to believe in it is a religious duty for all Muslims. It is 
a demand of the faith to honour the Islamic system of law 
and to transmit the power of his laws to the state. To 
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underestimate them and to relieve the state administration 
of the laws of the Islamic judicial system and give 
preference and priority to the laws which, like laicism and 
democracy, have been fabricated by man than to those 
laws given by Allah takes away the faith of a Muslim and 
leads him to unbelief. In the Islam the religion and the 
state will never be separated from each other and it will 
never be possible to do so. Both this life and the hereafter 
are in the sphere of activity of the religion; there is no 
difference between a moshee some authority of the state; 
the Caliph is therefore both the President of State and a 
preacher in the pulpit and the one who recites prayer in 
the prayer recess. 

Technical Information on the Islamic 

Constitution 

We should always pay attention to this item; the prepared 
constitution at hand which, although it repeatedly 
surpasses the western constitution (i.e. conceived by 
people) and its correctness cannot be compared to the 
western constitution, it lies far below that which it is worthy 
of with respect to the beauties and truths, wisdoms and 
finer points of the Islam and its sublime book, the Koran, 
with respect to selecting suitable words to express and 
the use of these selected words at the right places and in 
a sentence and, finally, with respect to arrangement into 
paragraphs; it surely has its faults and loopholes. We 
cannot therefore maintain that it is complete with regard 
to its summaries and style of writing and contents. A 
constitution means the short summary of an entirety and 
an extract from innumerable duties. It is a difficult and 
tiresome job, to summarise the global institution of the 
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Islam and its book, the Koran, and to shrivel them up to 
about over a hundred paragraphs and pay attention to 
the style of writing. For the Koran constitution is not just 
any constitution which would be suitable for a nation, a 
century or a generation. It is a listing which encompasses 
world, time and space and which concerns many nations, 
centuries and generations. To endeavour on such a 
constitution, expressing it in only a few paragraphs 
necessitates extensive knowledge, a long time and super¬ 
human work. 

The same applies when the translation of the Koran does 
not express all its wisdoms and finer points, although it 
tries to give information on the Koran. However, in spite 
of all this, this constitution has a superiority which is 
incomparable to the worldly constitutions with respect to 
beauty and wisdom, accord with the human disposition 
and spirit. 

As is generally know, the constitutions are mainly 
compiled in three parts: 

The legislation, the executive and judicial power. 

The legislation is the power to make laws. This power 
lies exclusively with Allah, the sublime. Nobody else is 
authorised to intervene in this matter, change it, exchange 
it and abolish it. In this section of the constitution 
everything is clear and distinct. As far as the sections on 
the executive and judicial power are concerned: the 
implementation and fulfillment of these is the concern of 
the people, the authority of the people. That means the 
application and fulfillment of the laws in the state 
administration and in courts of law which were sent down 
by Allah is a matter for the people. However, this issue is 
a matter of the methods and practices used: hence, how 
is an executive body formed, how are the courts of law 
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designed, how are the judges nominated, etc. 

Although the Islam has brought with it some principles 
for these sections of the constitution, it has left the details 
of these problems up to time and the requirements and 
needs of time and made reference to this recommendation. 

The practice also makes reference to this. For example: 

During the epoch which was led by the right and just 
Caliphs, the Caliph was nominated by the method of 
homage, the vote of majority, the nomination, passing of 
a resolution by the committee. The decisions of the head 
of state were sometimes shared by a minority in the 
committee and sometimes by the majority but sometimes 
the Caliph made the dedisions alone, without sharing the 
opinions of the others members of the committee. 

This means therefore that the purpose is the appearance 
(establishment) of justice and the employment only of 
talented people. The Islam has never limited this to one 
single method, one single procedure and let the issue 
stagnate, but it did leave the needs and requirements to 
the time and confided in the committee. The actual purpose 
of the matter is nothing else but this. The reason why we 
have selected the methods stated in the constitution with 
regard to forming a head of state and advice council is 
the Islamic state which is to be reestablished. Hence, the 
fact that it is the most suitable among the methods 
possible. Completely other methods could be applied, 
provided that they do not exceed the rules of the Islam. 

Woe betide those who recommend and make preference 
to the non-lslamic constitutions; we have seen in the 
previous lines and pages what the Islam is and that it has 
come to the people and that it, simultaneously a world 
order and a universal law, which is an entirety of the rules 
of Allah, which are in exact keeping with the human spirit 
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and nature and, finally, that it is a matter of faith and a 
duty for all Muslims to follow the regulations and the order 
of Allah and that those who do not even obey will become 
unfaithful, unjust and evil-doers. 

Can we now imagine a Muslim who would deny all these 
facts, verses and deliverances from the messenger of Al¬ 
lah, who would abolish the laws of Allah and instead 
introduce the constitutions and laws made by man, 
recommend them, make preference to them and who 
would vote for them! A Muslim who believes in Allah and 
his messengers could neither do this nor introduce them 
and give his vote to them. His religion, his faith and his 
dignity will not allow it. A Muslim may never commit this 
crime and this sin as a Muslim and, in no case, get himself 
into this position. 

What would happen if he did get into such a position? 

If a Muslim gets into such a position and gives his vote 
to the constitutions of unbelief and impiety, he is acting 
unfair to both the nation and himself and in doing so 
commits a crime whereby both his religion and his faith 
and his marital contract will be lost. He will then become 
an evil-doer, unjust and unfaithful. He will thus destroy 
both his religion and his state, both this life and the 
hereafter for himself and as long as the constitution of the 
laicistic regime remains effective for which he gave his 
votes, all sins (alcohol consume, gambling, forbidden sex, 
women without a headscarf...) will be listed in the book of 
sins also as long as religious duties (prayer, the Friday 
prayers, breach of fasting) should not be adhered to. 

All this is a proclamation: 

We are now disclosing all this as Muslims and proclaim 
before the whole world to the Muslim nations and states: 

Do not deviate from the Islam, do not become 
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unbelievers! Do not accept any other constitution except 
the Islamic constitution! And do not give your votes for it! 

And each Muslim will proclaim this, the first one being 
the one who recites the prayers, preachers and Muftis. 
Otherwise they will be damned. They will then be cursed 
by Allah, angels and from all those cursers who could 
curse. Here are the verses accordingly: 

„Those who keep secret that which we have sent 
down with clear evidence after we have made this clear 
to the people in the scriptures will be cursed by God 
and from (all) those who (can) curse (at all).“ (Sura 2, 
Verse 159) (One may also pay heed to the meanings of 
the Verses 160,161,174,175 and 176 of the same suras.) 

May Allah, the sublime, give us all a good mind, sagacity 
and intelligence so that He may let us belong to those 
servants who acknowledge justice as justice and follow 
it, and to know injustice to be injustice and to avoid it! 
(Amin!) 

Remarks: This book is a message to all people! 
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The Islamic 

Constitution 
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Part One 

- General Regulations - 

Article: f-The name of the state is „The Islamic State." 

Article: 2- The form of administration of the state is 
Islamic. 

Article: 3- The state relates in its basic elements such 
as state, communal, cultural, legal, economic or suchlike 
and in all institutions to the Islam. 

Article: 4- Sovereignty lies without any restriction with 
Allah. The head of state fulfills and controls this 
sovereignty in accordance with the Islamic laws and in 
the name of Allah. 

Article: 5- The Islamic religious doctrine forms the 
foundation of the state; everything which the Islamic faith 
has not been made a principle will not be valid in the 
structure of the state, in its organisation, bookkeeping and 
in its other affairs. (At the same time the Islamic religious 
doctrine forms the foundation of the laws and constitution.) 

Article: 6- Each person who belongs to the Islamic state 
profits from Islamic legal claims and will have to account 
for claims. 

Article: 7- In its fulfillment, the state does not differentiate 
between its members; everyone enjoys the same 
treatment, under renunciation of race, colour, language 
and (with the exception of some characteristics) religion. 

Article: 8- The capital city of the state is. 

Article: 9- The official language is . The 

writing is the Koran writing. Since Arabic is the language 
of the Koran and the Sunna, it is obligatory to introduce 
this language in all schools as mandatory subject. 

Article: 10- In its fulfillment, the state acknowledges 
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the Sunni school of law as a principle and all other schools 
of law which are within the Islamic structure perform their 
own upbringing, education and worship services in their 
own religion under supervision of the state. 

Article: 11- The Islamic legal system is practiced by 
the state for all Muslims or non-Muslims but citizens as 
follows: 

a) The Islamic legal regulations are valid for all Muslims, 
without exception. 

b) The non-Muslims enjoy complete freedom of faith 
and worship. 

c) For those who apostatize from the Islam the same 
regulations apply as for the one who are disloyal to their 
faith. 

d) With regard to their board and clothing, the non- 
Muslims will be treated among themselves in as far as 
the Islamic legal regulations permit this. 

e) With regard matters concerning marriage and 
divource, non-Muslims are allowed to act according to 
their own faith; if a Muslim marries a non-Muslim, the 
Islamic legal regulations will apply. 

f) While the other regulations, including the penal, 
evidential, economic and administration regulations are 
applied to the communal life, the state makes no difference 
at all between a Muslim and non-Muslim. 

Article: 12- It is the basic duty of the state to be 
responsible for the affairs of the Islam. 

Article: 13- The original source for the Islamic legal 
regulations: the holy book (the Koran), the Sunna, the 
undivided views of Islamic scholars and their equivalent. 
Everything apart from the aforementioned sources may 
not form the source of the Islamic legal regulations. 

Article: 14- A defendant is considered innocent until 
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his guilt has been proved. Thus someone can be punished 
by a court of law. Nobody may ever be tortured and those 
who commit such a crime will be punished. 

Article: 15- The main thing in the implementation of 
deeds and actions is that they are supported by Islamic 
legal regulations. Consequently nothing may be done until 
the Islamic legal regulation for it is known. As long as 
there is no forbidding evidence it is then only a matter of 
indifferent (permissible) issues. 

Article: 16- All means which lead to a forbidden result 
and which have the following characteristics are also 
forbidden: 

a) The characteristic which, without a doubt and in any 
case, would suborn to something forbidden, 

b) The circumstance that the Islamic law has already 
condemned as forbidden that deed which is a result. 


Part Two 

- Fundamental Rights and Liberties - 

Article: 17- The state may never give privileges to any 
one person, group or class in any way or form. It protects 
and controls the right of each citizen, regardless or race, 
colour, language or religion. 

Article: 18- Everyone disposes of his own indispensable 
rights and freedom. 

Article: 19- Each Muslim enjoys all rights and powers 
which the Islam has given to the Muslims and is 
responsible for all duties. 

Article: 20- All citizens will profit from the protection of 
life, wealth and honour, freedom of persuasion, 
conscience, worship, travel, meetings, enterprise and work 


83 


The Islamic Constitution 


as well as all rights such as the use of social institutions 
and establishments and freedom of conception in 
education, learning and further education within the scope 
of the valid laws. 

Article: 21- These rights may be taken away from 
nobody or be restricted unless Islamic law allows it and 
nobody may be punished illegally. 

Article: 22- It is the duty of the state to strictly adhere to 
all contracts and treaties concluded with non-Muslim 
citizens. 

Article: 23- The press and publication is free, providing 
that it remains within the scope of the law. 

Article: 24- All citizens are equal in the eyes of the law. 

Article: 25- Everyone has a right to be a civil servant, 
depending on his personality, ability and capability. 

Article: 26- Everyone has the right that his house will 
not be destroyed; except for the cases where the law would 
permit it, no one may trespsass the house and property 
of another person. 

Article: 27- Citizens have the right, alone or together, 
to go to the required authorities and the council and file 
applications or make complaints, whether with respect to 
their own or general matters. 


Part Three 

- Social Regulations - 

Article: 28- The foundation of the Islamic society is the 
family. The state bears the responsibility for those 
necessary measures which have to be taken in order to 
facilitate the starting of a family, to protect its sacredness 
and measures which would maintain relationships within 


84 


The Islamic Constitution 


the family. 

Article: 29- The Islamic state recognises all Muslims as 
brothers and an Islamic community. It controls its general 
upkeeping on the basis of friendship, unity and common 
affairs of the Islamic nations. It constantly undertakes all 
endeavours for the establishment of the state economic, 
military and cultural unity of the Islamic world. 

Article: 30- It is an unavoidable duty of the state and all 
citizens to protect the unity and entirety of the country 
and its inseparability, including its nation and its territory 
as well as independency. 

Article: 31- It is also a duty for the Muslim citizens and 
an authorised right to complete their military service. 
Establishing peace and security within the country and 
protecting the borders against outside dangers is made 
possible with the aid of security and military armies of the 
state. Each citizen is obliged to assist these authorized 
powers. 

Article 32- Education and training will be given 
according to culture and history, customs and habits, the 
type of faith and worship and the legal and moral systems 
of the Islam. It is one of the major duties of the state to 
train new generations to be austere, to have no faults in 
moral and character, to be knowledgeable, highly decent 
and diligent and to be well prepared to do their utmost for 
the ideals of the Islam. 

Article: 33-The state is authorised to take the measures 
necessary to safeguard the social, cultural, material and 
immaterial development of the citizens and to establish 
the required institutions. 

Article: 34- The Islamic state is exactly a social state 
which is just and protects the suppressed and which is 
encouraged by the Islamic source. 
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Article: 35- The state rejects every kind of suppression, 
be it active or passive and each kind of foreign rule. 

Article: 36- With consideration to faith and piousness, 
the state prepares such an atmosphere which would be 
in keeping with the development or the moral 
characteristics and combats each kind of instigation, 
infringement and unrest. 

Article: 37- The Islamic state and the Muslims treat the 
non-Muslim citizens with the moral, justice and loyalty of 
the Islam and maintain their relationships to each other in 
this respect, whereby they give consideration to human 
rights. 

Article: 38- The day of the exodus (Hedschra) of the 
messenger of the Islam, of the prophet Mohammed (peace 
be upon him!) counts as the chronological factor for the 
beginning of the Islam. In the use of the calendar, both 
the moon and the sun chronology after Hedschra will be 
valid. However, public offices only use the sun calendar 
for the chronology after Hedschra. 

Article: 39- The official public holiday is Friday. 
Furthermore, two days per year have been directed as 
holidays during Ramadan (the month of fasting) and three 
days as holidays during the feast of sacrifice. 


Part Four 
- Family Assets - 

Article: 40- It is the woman’s duty to be the mother and 
teacher of the house. The woman is a person of trust and 
dignity who has to be protected. 

Article: 41- As the basis, men have to be separated 
from women; however, an exception is made to those 
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rights which the Islamic legal regulations have given to 
the man or woman, e.g. pilgrimage. 

Article: 42- Likewise the woman has the right to 
participate in matters such as industry, agriculture and 
art, to make business and conclude contracts. She is 
allowed to increase her wealth either alone or together 
with others. 

Article: 43- It is forbidden for a woman to commit any 
deeds which may violate the morality of women and men 
and ruin society. 

Article: 44- The man does his work outside the home 
and the woman does her work inside the home in as far 
as this is in her power. 

Article: 45- The other marital relationships will be settled 
in concurrence with the Islamic law. 


Part Five 

- Economic Order - 

Article: 46- The economic tasks, as far as they are 
considered from the point of view of the fulfillment of social 
needs, should consider future circumstances. In order to 
satisfy these requirements, one should use the current 
situation as a basis. 

Article: 47- Goods and chatels belong to Allah alone. 
Allah made the people his representatives in his place 
and this gave proprietary rights to the people. In this sense 
the one who has give this permission the owner of the 
goods and chatels, only Allah, the sublime. Proprietary 
right was created by this special permission. 

Article: 48- The state guarantees each individual that 
he can cover his elementary needs of life, whereby it gives 
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each individual the possibility of obtaining an even higher 
standard of living where possible. 

Article: 49- In order to secure the economic future of 
society, to abolish poverty and privation and in order to 
satisfy the social needs of the people, the Islamic state 
has allowed its economy to be based on the following 
foundations: 

a) Contestation of the elementary needs of life: house, 
food, clothing, sick care, education and training and 
everyone will be given the possibility of establishing 
building nest for his family. 

b) The opportunity of full-time employment and 
preparation of working conditions and possibilities. Those 
who are capable of work but do not have the means 
necessary to do so will be guaranteed this possibility by 
means of reciprocal aid, should this also be in the form of 
a no-interest loan or in other legal forms. 

c) In as far as it would be damaging to society, the state 
should neither permit wealth to fall into the hands of certain 
people or groups, nor should the state take on the role of 
a gigantic employer at a disadvantage to society. 

d) The state should prepare the economic planning, 
manner and times of work and the contents of work in 
such a manner that each individual can find the strength 
and opportunity to train himself in fields other than his 
personal preoccupations, e.g. fields such as material, 
economic, state and to take an active participation in the 
administration of the country, promotion of talent and new 
enterprises. 

e) It will pay due consideration to freedom in the choice 
of profession and individuals will never be forced to carry 
out certain work. It will make it known that one may not 
unrightly profit from the work of other people. 
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f) It forbids harm to be done to others, to have a monopoly 
on possibilities of work, to speculate with the prices, to 
deal with interest, to do business which is not allowed 
and injust and participate in all forms of gambling. 

g) It forbids each kind of waste and unneccesary 
expense in all matters concerned with the economy, be it 
with respect to consume, be it the investment of capital, 
or be it with regard to production or concerned with public 
services. 

h) It trains talented people whenever required by taking 
advantage of science and technology for the development 
and progress of the country. 

i) It prevents the rule of foreign capital over the economy 
of the country. 

j) It accelerates the development of the entire industry, 
including heavy industry, cattle-breeding and agriculture 
to such an extent that public needs are covered and the 
country reaches a stage where it can support itself without 
being dependent on external assistance. 

Article: 50- The economic order of the Islamic state is 
based on three good and well-planned basic sections such 
as the state sector, help organisations and the private 
sector. 

The state sector: these are those institutions and 
organisations which are under the control and property of 
the state and which are in the form of public property such 
as heavy industrial plants, industrial infrastructural plants, 
export, major mines, banking, power supply, coffer-dams 
and large water networks, radio and television, post, 
telegramme and telephone, aviation, shipping and 
suchlike. 

Help organisations and such: they include those help 
organisations and institutions for production and 
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distribution which have been established in towns and 
villages according to the principles of the Islam. 

Private sector: this includes the areas of activity such 
as agriculture, cattle-breeding, industry, commerce and 
public services which complement the economical 
activities of the help organisations and the state sector. 

Proprietary right in these three sections is under 
protection of the Islamic state as long as this concurs with 
the other articles of this section, as long as it does not 
exceed the limits of the Islamic laws, as long as it 
contributes towards the economic development and 
distribution of the country and as long as it does not present 
any damage to society. 

The limits and conditions of the methods and principles 
to which the aforementioned sections have to be subjected 
to are arranged by laws. 

Article: 5f-The authority to use uninhabited or deserted 
grounds, minerals, lakes, rivers and all other public water 
sources, mountains, springs, forests, natural forests, 
meadows not surrounding towns and villages, estates 
without inheritants, goods whose owners are unknown and 
wealth such as public goods retained from thieves all 
belong to the Islamic government to the advantage of 
society. The law determines the extent to which each of 
these may be used. 

Article: 52- Everyone is the owner of that which he has 
obtained by legal profit and permitted work. Nobody may 
prevent the work and salary of another in order to obtain 
work and a salary for himself. 

Article: 53- One’s own property which has been 
obtained in a legal manner is treasured. The methods and 
principles are set down by the law. 

Article: 54- It is the duty of the state to confiscate profits 
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and money gained by collecting interest, robbery, 
corruption, embezzlement, theft, gambling, illegal 
winnings, property foundations, profits gained from public 
solicitations and activities, auction of uninhabited and 
public grounds and the opening of places of prostitution 
and illegal businesses and to hand over these profits and 
money to the legal owners; should there be no information 
on the legal owners it will be given to the state treasury. 

Article: 55- All types of economic and other activities 
are forbidden if they threaten the health of today’s 
generation and the future generation and if they lead to 
irreparable pollution and destruction of the environment. 

Article: 56- The state determines the method of taxation 
by law. The exemption from taxation, the increase and 
decrease of taxes are likewise governed with the aid of 
the laws. The annual general state budget is prepared by 
the government in such a way that it can be embodied in 
the law and presented to the advisory council for a 
necessary examination and ratification. Each modification 
made to the figures in the budget will be done in keeping 
with the regulations described in the laws. 

Article: 57- All state income will be paid to the tresury 
in general invoices and all compensations will be paid 
within the limits of the funds appropriated by law. 

Article: 58- The superior audit office of the state is under 
the direct supervision of the advisory council. 

Article: 59- According to the directives governed by the 
law, the superior audit office controls and supervises all 
invoices of the ministries, state companies, factories and 
establishments which prosit from the general budget. 

„The superior audit office" publishes the absolute audit 
report each year on the certificates, records and accounts 
in connection with this according to the respective law 
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and adds to it its own point of view. 


Part Six 
- Tax - 

Article: 60- Charity taxes are only paid by the Muslims. 
These charity taxes are obtained from goods such as cash, 
commercial goods, animals and corn from which the 
Islamic law orders that they have to be obtained. 

Article: 61- Poll tax has to be paid by the adult men in 
the minority who are able to pay it. Their wives, children 
and invalids do not have to pay poll tax. 

Article: 62- Charity tax will be paid by the tithable 
tributary estates for the actual crop grown to the extent 
possible. 

Article: 63- Muslims are obligated to pay all taxes 
permitted by Islamic law. However, this tax may only be 
taken from that which remains in excess of their needs 
and which should usually left to the owner himself and 
heed has to be paid that the taxes cover the needs of the 
state. Non-muslims pay no taxes at all. They themselves 
have to pay poll tax and tributaries on their estates. 

Article: 64- If there are no goods in the state treasury to 
attend to the matters ordered by the Islamic law for the 
communities, this duty will be assigned to the Islamic 
community and consequently it is the duty of the state to 
make the arrangements necessary. 

Article: 65- The fixed sources of income of the state 
treasury: all goods, poll taxes, tributaries, tithes, one fifth 
of the treasures and charity tax which have been captured 
without combat from unbelievers. These goods will be 
taken into possession constantly, whether there is a need 
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for them or not. 

Article: 66- For the purpose of securing the income of 
the state treasury, the Islamic state may also summon 
the Muslims to pay taxes for the following reasons: 

a) To help the needy, poor and travellers, to fulfill the 
duty of the Dshihads and to pay for the expenses of the 
state treasury. 

b) To cover the expenses which the state treasury has 
to pay for receiprocal services and in order to pay the 
salaries of the civil servants and the expenses of the army. 

c) In order to cover those expenses which have to be 
paid by the state treasury in cases of emergency, e.g. in 
cases of an earthquake and flooding which are inflicted 
on citizens unexpectedly. 

Article: 67- All goods left over from estates of the 
deceased whose inheritants can not be found and which 
have accumulated by the state and public properties 
belong to the income of the state treasury. 

Article: 68- The expenses of the chamber of state are 
divided into the following sections: 

a) The department of charity taxes spends money on 
those eight cases concerning charity tax, 

b) In the case where no money is available in the 
department of charity taxes, the needy, poor, the 
Dshichhad-driven and those in debt will be paid from the 
constant incomes of the state chamber of treasury, if, 
however, the necessary money should be missing here 
too the state will receive a loan or will summon the payment 
of taxes. 

c) Those such as civil servants of the administration, 
soldiers and civil servants who serve the state are paid 
from the state treasury. If the state treasury does not have 
sufficient money or there is no money in the safe at all, 
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taxes will be collected to cover these expenses. In cases 
of emergency, a loan will be taken immediately. 

d) The building and needs of those institutions such as 
roads, schools, moshees, hospitals, industrial plants and 
suchlike establishments which have been provided for the 
well-being of the public and as a service to individuals 
will be financed by the state treasury. 

e) In the case of an earthquake and a flood the expenses 
will be paid by the state chamber of treasury, if the 
necessary funds are not available a loan will be taken 
immediately, later these debts will be re-paid by the taxes 
collected. 

Article: 69- The work contracts and relationships 
between the the empolyer and employee controlled justly 
according to the Islamic law. If disputes arise between 
the employer and employee, a wage standard will be 
determined. However, in those cases where disputes over 
matters other than wages a decision will be made within 
the limits of the Islamic legal regulations and under 
consideration of the contract. Those who are employed 
by individuals and by companies will be treated as civil 
servants with respect to rights and obligations. 

Article: 70- The state guarantees all its citizens a place 
of work. 

Article: 71- The living expenses of people such as 
singles, unemployed, and those without means will be 
secured by the state; the obligation of guaranteeing shelter 
for the helpless and for invalids will be fulfilled by the state 
itself. 

Article: 72- The state promotes the ciculation of currency 
among its citizens and only prevents a ciculation of 
currency among certain groups. 

Article: 73- The guarantee for the possibility of each 
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citizen to be able to satisfy his secondary needs and to 
maintain equilibrium in society will be accomplished as 
follows: 

a) The state distributes effects and real estate which it 
has in the state treasury and those goods which it captured 
from unbelievers without combat and other suchlike goods. 

b) Those whose estate does not suffice will be given 
the crop-bearing estates of the states; those who are not 
capable of agriculture will be guaranteed possibilities. 

c) The debts of those people who are unable to pay will 
be covered by charity taxes, goods captured from 
unbelievers without combat and by similar items. 

Article: 74- The state controls the agricultural work and 
products according to the objectives of ground 
administration according to which the crops yielded should 
be brought to the highest standard. 

Article: 75- The establishment of all kinds of scientific 
laboratories concerned with the proceedings of life is the 
right of all citizens but the duty of the state. 

Article: 76- The state and also the individuals are not 
allowed to establish suchlike laboratories which have been 
forbidden by Islamic law and those people who 
manufacture such products which could damage 
absolutely the Islamic religious community and the state 
are not allowed to manufacture such products. 

Article: 77- All health services will be performed free of 
charge by the state for all individuals. But nobody is 
forbidden to call for a doctor’s assistance, whose fee is 
paid by himself, and to sell medicine. 

Article: 78- Privileges will neither be given to a foreign 
non-Muslim nor is it allowed to circulate foreign goods in 
the country and thus exploit people. 

Article: 79- The state will circulate its own currency and 
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this currency may not be joined with a foreign currency. 

Article: 80- The state currency consists of stamped and 
unstamped gold and silver coins. No other coins are 
allowed except for these. Under the condition that the 
current value of gold and silver is available at the state 
treasury, the state is allowed to have coins stamped which 
have a different value that the coins in reserve. The state 
is also authorised to circulate currency in copper, bronze, 
paper and in other forms; in the case that some of these 
aforementioned are the equivalent to silver and gold, the 
stae is allowed to print these as coins. 

Article: 81- It is strictly forbidden to open a bank. 
However, a state bank is only allowed if it does not deal 
with interest. It works like an authority made up of offices 
of the state treasury; it grants loans according to the 
Islamic regulations and thus facilitates the circulation of 
finance and cash. 

Article: 82- It is also allowed to exchange one’s money 
for one’s own, it is also possible to exchange state 
currency for the currency of another country. And this 
matter will be implemented according to the Islamic 
consumer regulations. 


Part Seven 

- The Rules on Education - 

Article: 83- The basis of the programme which is to be 
followed in education should be the Islamic religious 
doctrine exactly. The contents of the subjects and the 
methods of teaching may not deviate from this basis. 

Article: 84- The objective of teaching is the 
establishment of the Islamic persuasion and the Islamic 
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spirit, the contents of the entire teaching leans on the basis 
of this objective. 

Article: 85- The purpose of the teaching is to develope 
the Islamic personality of each individual and to teach the 
people with knowledge and education concerning the 
proceedings of life. Methods of teaching will be pursued 
in such a manner that this objective can be realised. And 
each method which would be disadvantageous to this 
objective is forbidden. 

Article: 86- Cultural knowledge may be taught in such 
a way that it never contravenes with the Islamic regulations 
and persuasions. 

Article: 87- The Islamic culture will be taught at all stages 
of teaching. At universities specialised faculties such as 
medicine, engineering and physical sciences will be 
established and in the same way some faculties will be 
established in the field of Islamic sciences. 

Article: 88- Likewise the natural sciences and arts as 
well as commerce, agriculture and naval studies are the 
subjects which have to be taught. 

Article: 89- The teaching is a single programme of 
teaching. No other programme is allowed other than that 
of the state. 

Article: 90- Private schools will not be allowed until the 
Islamic culture completely rules the country. 

Article: 91- It is a religious duty for the state to enable 
all people, females and males, to learn everything which 
a person has to learn in his stadium of life in the primary 
and secondary stage. The state does this free of charge. 

Article: 92- When the school children reach pre-pubic 
age the girls will be separated from the boys and the girls 
will be taught by a female teacher. 

Article: 93- Besides universities and schools the state 
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has laboratories and other means for learning so that those 
who wish to continue their research in different subjects 
such as Islamic jurisprudence, methods of Islamic 
jurisprudence, Islamic deliverances, interpretation of the 
Koran, medicine, engineering, chemistry and reserach 
may have the opportunity to do so, so that many inventors, 
discoverers and significant scholars may grow up in the 
Islamic religious community. 

Article: 94- Each individual citizen may publish any 
newspaper, magazine or book of their choice no matter 
whether they intervene in the affairs of the state 
administration or not incumbency of a concession and 
providing that these are within the limits of the Islamic 
law. However, those people who print and publish such 
writings which are aimed at destroying the basis on which 
the state was founded will be punished. 

Article: 95- The state fights against ignorance and tries 
to enlighten even those who have not had a school 
education. 


Part Eight 
- Foreign Affairs - 

Article: 96- The objective is the implementation and 
supervision of foreign and domestic affairs of the Islamic 
religious community. And this is realised both by the state 
and by the religious community. The state deals actively 
with these matters, in return, this policy of the state is 
supervised and examined by the religious community. 

Article: 97- It is strictly forbidden that anyone, any 
association, any organisation and society establishes, in 
any way or form, relationships with another state. 
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Relationships to other states will only be maintained by 
the state. 

Article: 98- The objective will be, never let unauthorised 
means become authorised. One is not allowed to fulfill a 
religious duty or indifferent task by forbidden means. 
Matters concerning the rule must not contravene with the 
behaviour of the rule. 

Article: 99- Tactical leadership is required in the 
leadership of external matters. The power of tactical 
leadership lies in the explanation of the activities and 
concealment of the objectives. 

Article: 100- The most important devices of leadership 
and style are to reveal subversive activities, to spotlight 
on the danger of unreliable relationships, discover enemy 
and secret ranks and plots and unearth boldness when 
overthrowing mislead people. 

Article: 101- The most perfect of methods should be 
applied when paying regard to the magnitude of the Islamic 
persuasion and in implementing the affairs of the state, 
the religious community and the individual. 

Article: 102- The matters concerning the leadership of 
the religious community is that of the Islam which is 
personified in the strength of the personality of the Islamic 
state, in the most beautiful completion of the Islamic 
regulations by the state and in its constant propagation. 

Article: 103- The Islam is an axis around which circles 
the management of all external affairs and the relationship 
of the state to all other states is established according to 
the Islamic principles. 

Article: 104- The relationship of the state to the other 
states in the world is supported on the following four 
principles: 

a) The states which exist in the Islamic world are 
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regarded as one country and are exempted from external 
relationships so that the relationships to them may not be 
counted as external relationships; one is even trying to 
unite all these states into one state. If the countries belong 
to the Islamic world their citizens will not be regarded as 
foreigners. Each of them even has the same rights as the 
actual citizens. 

b) We proceed according to the contractual regulations 
with those states with whom we have a treaty for the 
cooperation in commerce, with whom we have a good 
relationship as a neighbouring country or with whom we 
work together in the fields of technology and economics. 
If these contracts contain more details, the foreign citizen 
is authorised to travel into that country with only an 
identification card without needing a passport. However, 
this should be done mutually. The commercial and 
economic relationships to them should be restricted and 
definite and be in such a manner that could lead to their 
strength. 

c) The states with whom no contracts have been 
concluded, colonialistic states and states who wish to 
possess our country are, according to law, regarded as 
warfaring states. Every kind of precaution is taken against 
such states. Diplomatic relationships with these states 
will never be upheld. Citizens of these states may only 
enter the country with a passport for each individual and 
with a visa each time they enter the country. 

d) In every respect, the basis with those active warefaring 
states will be a assumed as a state of war. Each of their 
citizens will be forbidden to enter the country. The life and 
wealth of the Non-muslims among them is allowed. 

Article: 105- Military and other treaties of these kind 
and bases and airports, lease agreements and leadership- 
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related agreements which are subject to these treaties 
are forbidden. Only contracts concerning good 
neighbourhood, economics, commercial law, financial law 
and technical contracts and armistice agreements are 
allowed. 

Article: 106- Only those countries are allowed to open 
their embassies in our country which do not wish to take 
possession of our country, who are not actively colonialistic 
and which do not wage war against us, under the provision 
of travel and power limitations and the prohibition of 
leadership-related and cultural activies. 

Article: 107- In the interest of Islamic affairs, the Islamic 
state establishes embassies in foreign countries which 
are not actively warfaring countries. The major duties of 
these embassies are to propagate the religion of the Is¬ 
lam and to submit proclamations to the advantage of the 
Islam. 

Article: 108- The state may never participate in 
institutions which are not in favour of the Islamic foundation 
and which practice a completely different kind of law to 
the Islamic law, e.g. the United Nations Committee, the 
International Court of Justice, International Currency Fund. 


Part Nine 

- The State Authorities - 

- The State Presidency - 

Article: 109- At the head of the state is the President of 
State: one can also give him such titles as Imam, Caliph 
or the Leader of the Faithful. 

Article: 110- The principle applies that the President of 
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State is of male sex, a Muslim, free, adult and must have 
been selected by the Muslim community and their 
representatives trusting to his piety, capability, 
righteousness and common sense. And he should be a 
person who is recognised as a ruler by the entire Muslim 
community. 

Article: 111- The main person responsible for 
implementing the state affairs if the President of State 
himself. 

Article: 112- It is the duty of the legislative, executive 
and executional authorities to continue the rule of Allah. 
And this rule will be implemented ad controlled by the 
state president in the name of Allah. 

Article: 113- The President of State uses the laws of 
the Sunni as the basis for his implementation. 

Article: 114- The President of State may never proceed 
obstinately and despotically. The affairs of the state may 
only carried out by him in accordance with the method of 
consultancy. 

Article: 115- Those who are authorised to elect the state 
president are likewise authorised to dismiss him from his 
office by means of a court order. 

Article: 116- With respect to the civil laws, the same 
rules apply to the President of State as to the other 
Muslims. He is not allowed to be outside legal control. 

Article: 117- The President of State is the leader of the 
executive body and he protects the unity and entirety of 
the state both within and outside the country and 
represents the state outside the country. He nominates 
the auxiliary officers, ministers, governors, commanders 
and the judges. 

Article: 118- It is the duty of the President of State to 
establish harmony between the bodies of the legislation, 
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executive and execution. 

Article: 119- The President of State disposes of all 
powers of the state as follows: 

a) He has those Islamic legal rules which he determined 
to be righteous among the ones disputed and the 
indisputed rules implemented and thus these rules will 
become the laws to which one must abide by and it is not 
permitted that they be contravened. 

b) He is responsible for both the internal and the external 
matters of state, he is the head of the army, he has the 
authority to declare war, he signs treaties of armistice and 
peace. He concludes agreements and other contracts. 

c) One of his powers is to confirm or reject the foreign 
ambassadors. 

d) During the absence of the state president or while he 
is ill, this duty will be performed by an advisory council 
which is called the ..provisional advisory council of the 
state president" and is composed of the first chairman 
and the representing chairman of the advisory council and 
the chairman of the high state committee. 

The chairman of the advisory council is the chairman of 
the advisory committee. 

Article: 120- The President of State, within the his own 
opinion and his independent judgement, has the absolu¬ 
te authority in supervising the affairs of the citizens; unless 
he were to contravene any Islamic legal regulation for the 
sake of public issues. 

Article: 121- There is no certain tenure of office for the 
President of State. As long as he is still capable of 
managing state affairs and protecting and executing the 
regulations of the Islamic law and no changes occur which 
would lead to removing him from the office of the state 
Presidency, he will remain as the President of State. 
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Otherwise he resigns on his own accord or is removed 
from office. 

Article: 122- The reasons which lead to the President 
of State being removed from office are as follows: 

a) If the prerequisites for maintaining his Presidency 
can no longer be fulfilled: apostasy from the Islamic faith, 
a blatant immoral life, insanity and other disturbances. 

b) For whatever reason may be for his incapability of 
managing the affairs of the state Presidency. 

c) A peculiar use of force which is incapable of 
administering the affairs of the Muslims according to the 
Islamic legal regulations; and this can happen for the two 
following reasons: 

Firstly: In the case where one or a few people in his 
surroundings harass and tyrannise him with respect to 
his dealing with the affairs; should there be hope of 
escaping from the harassment of these people he will be 
warned for a certain length of time. Otherwise if he still 
can not get rid of this harassment he will be removed from 
office. 

Secondly: Either an actual imprisonment or that of 
becoming under the influence of a victorious enemy. 

In this case we proceed as follows: 

Should there be hope of rescue, he will be given a 
deadline until a point in time when there is no more hope 
of release. However, if there is no more hope he will be 
removed from office. But in the case where there was no 
hope of his rescue right from the start, he will be removed 
from office immediately. 

Article: 123- The decision on whether or not changes 
have occurred to the personal situation of the President 
of State which lead to his removal from office of the 
Presidency will be made by the state court of justice. 
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Part Ten 

- The Election of the 
President of State - 


Article: 124- Amongst those who possess the 
characteristics described above, the ones who have let 
themselves be nominated as candidates for the President 
of State must publicly state that they have accepted their 
candidature. 

Article: 125- The election of the President of State is 
controlled by the law. 

Article: 126- Among the applicants, those who are 
worthy and few in number will be presented to the Muslims 
for homage by the community, but not until after the official 
registration and approval. 

Article: 127- The absolute majority of votes will suffice, 
if no candidate can obtain a majority during the first ballot, 
the two candidates who received the most votes during 
the first ballot may partipate in the election on the Friday 
of the following week. The one who receives the most 
votes will thus be elected as the President of State. 

Article: 128- The supervision of the elections for the 
President of State is the duty of the Office for the Protection 
of the Constitution. 


Part Eleven 

- The Council Assembly - 
- The Arbitration Committee - 

Article: 129- The assembly which is composed of those 
prsons whose voices will represent all Muslims and to 
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whom the President of the State will turn is called the 
Council Assembly. The Council Assembly is also known 
as the Arbitration Committee. 

Article: 130- The Council Assembly materialises from 
the representatives of the nation who are elected by secret 
vote or by another permissible method. The prerequisites 
which ought to be fulfilled by the voters and those who 
are voted for and the characteristics which they should 
have are controlled by the electoral procedure regulations. 

Article: 131- The election procedures for the members 
of the Council Assembly: 

The election begins in the village communities. The 
moshee society in each village community and each 
district vote amongst themselves in a secret ballot for the 
one who fulfills the necessary prerequisites. 

The selected representatives of the houses of prayer 
then come to the districts and Offices of the District 
President within the administrative districts and under the 
chairmanship of the representative of the community of 
the largest house of prayer to vote for the representatives 
of the district in a secret ballot; in turn, these 
representatives meet in the administrative districts under 
the leadership of the Muftis and vote, in a secret ballot, 
for representatives required in the respective administra¬ 
tive district. The representatives voted are documented 
in writing and this document is then presented to the Of¬ 
fice for the Protection of the Constitution. 

Some items: 

a) The representatives of the ballot boxes are determined 
by the Office for the Protection of the Constitution. 

b) A prerequisite for being able to be voted for: To be a 
Muslim, free, an adult, of masculine sex, to be an expert 
in one field of science, to be pious, to have knowledge on 
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administrative affairs, to be regarded as trustworthy and 
patriachal in his surroundings. 

c) The membership of the Council Assembly lasts 6 
years. Every three years a third of the members are 
replaced by lottery and have to be revoted. 

d) The debates of the Council Assembly may be followed 
by all citizens. One may submit his own opinion in writing. 

Article: 132- The number of members of the Council 
Assembly is based on the need. 

Article: 133- After the elections the meetings of the 
Council Assembly take on a public character by the 
presence of two thirds of the entire members, exceptions 
to this are those cases for which the constitution has 
determined a specific number. The recommendations and 
drafts of bills are made according to the standing orders. 
A two-third majority vote from those present is required 
for the recognition of the standing orders. 

Article: 134- The chairman of the Assembly and the 
Executive Board Assembly, the number of Council 
members and the duration of their service, activities, the 
Assembly and their debates and other suchlike matters 
are determined by the standing orders of the Assembly. 

Article: 135- Should the country be occupied during a 
war, the elections of the occupied districts or even the 
entire country will be discontinued for a limited period of 
time upon recommendation by the President of State and 
upon the assent of the Council Assembly. If a new 
Assembly can not be established, the previous Assembly 
will continue its work. 

Article: f 36-The work ofthe Assembly Council is public: 
the debate reports will be completely publicised by radio 
and the state press for the purpose of acknowledgement. 

In cases of emergency, in as far as it should be deemed 
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necessary for the safety of the country, a secret debate 
will be held upon application by the President of State or 
one of the ministries or ten members from the 
representatives of the people. 

Article: 137- The President of the State or the ministers 
are authorised, individually or together, to participate in 
the debates of the Assembly Council. 

The Duties and Power 
of the Assembly Council 

Article: 138- The Assembly Council may pass a 
resolution on all matters only within the limits of the 
constitution. 

Article: 139- The Assembly Council may not pass any 
resolutions which would contravene with the principles 
and rules of the Sunni School of Law, which is an officially 
recognised school of law of the country and is the 
constitution itself. 

Article: 140- The commentary and interpretation of the 
laws is in the power of the Assembly Council. The purpose 
of this article may not, in any case, be a hindrance for the 
interpretation of the judges in their search for justice. 

Article: 141- Drafts of bills may be presented to the 
Assembly after the assent of the Council of Ministers or 
may be proposed by the Council members themselves. 

Article: 142- The Assembly Council is authorised to 
make investigations and enquiries for the entire problems 
of the country. 

Article: 143- It is forbidden to declare a state of 
emergency; in the case of war or in similar cases the 
government is allowed to enforce the necessary limitations 
upon consultation with the Assembly Council. 

Article: 144- Each representative of the people is 
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responsible for the entire country. He is authorised to 
express his opinion on the internal and external matters 
of state. 

Article: 145- The status of the people’s representative 
is a matter relating the person himself, it may not be 
transmitted to another person. 

Article: 146- It is the liberty of the members of the 
Assembly Council to express their opinions and 
convictions on the fulfillment of their duties. 

Article: 147- If any one representative of the people 
presents a question to a responsible minister on a matter 
concerning his duties, the respective minister has to attend 
the Assembly and reply to this question. 

Article: 148- The members of the Assembly may file an 
application via the Ministerial Council or one or the 
ministers to present a question in those cases which they 
redeem as necessary. 

Article: 149- Each citizen who wishes to complain about 
the activities of the executive and execution bodies may 
present his complaint to the Council Assembly in writing. 
The Assembly is obligated to examine this complaint and 
give the necessary reply accordingly. 


Part Twelve 

- The Council for the Protection of the 
Constitution - 

Article: 150- A council will be established under the 
name „Council for the Protection of the Constitution" and 
will be compiled as follows in order to protect the 
constitution and rules of the Islam by ensuring that the 
resolutions passed by the Assembly, the Constitution and 
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the Islamic regulations do not run counter to each other. 

Article: 151- A sufficient number of jurisprudents and 
lawyers who are well familiar with the needs of the time 
and problems of the present will be selected. The 
prerequisites which they have to fulfill and their methods 
of appointment is determined by a law. 

Article: 152- It is necessary to forward the entirety of 
the laws which have been assented by the Council 
Assembly and the rules of such to the Council for the 
Protection of the Constitution; it has to examine the laws 
which it receives within ten days thereof. If there are any 
contradictions to the constitution, it returns them to the 
Assembly for their further consultation. 

Article: 153- The Council for the Protection of the 
Constitution may, at the most, only apply for a double 
extension of the first ten days if the extension of the first 
ten days granted does not suffice for the examination and 
in order to form an opinion for its report. 

Article: 154- The elections for the President of State 
and the Advisory Council will be supervised by the Council 
for the Protection of the Constitution. 

Article: 155- The Council for the Protection of the 
Constitution simultaneously examines the 
implementations and resolutions of the President of State: 
it determines by rule whether these contravene with the 
regulations of the Islam and the constitution or not. If they 
run counter with them it notifies the President of State so 
that a correction can be made. 

Part Thirteen 

- The Formation of the Government - 

Article: 156- The government is formed from the 
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representatives of the President and ministers who are 
nominated as required. The ministers will be nominated 
by the President of State. The number of ministers, the 
duties of each one minister and the limits of their power 
are determined by laws. 

Article: 157- Among the ministers and ministerial offices 
it is essential that there is an office and ministry for the 
Islamic leaderschip; to fulfill the duties of science, 
administration and proclamation of the Islam. 

Article: 158- The President also has the chairmanship 
in the Ministerial Council and supervises the work of the 
ministers, whereby he has to take the measures necessary 
in order to harmonise the government resolutions and to 
execute the laws. 

Article: 159- The Ministerial Council is authorised to 
pass government resolutions and standing orders so that 
the Ministerial Council or any one minister also can codify 
the standing orders on the execution of the laws, fulfill the 
administration-related duties, secure the execution of the 
laws and improve the administrative institutions as well 
as the matters for which they are responsible. And each 
one minister is authorised to pass standing orders and 
issue circular notices within the limits of his assigned 
duties and the Ministerial Council. However, the purpose 
of these resolutions may never be in contrast to the words 
and purpose of the laws. 

Article: 160- In case of a dispute over public and state 
goods, the settlement or its transferral to an arbitrator is 
subject to the resolution of the Ministerial Council and the 
constitution will then be informed. In those cases where 
the petitioner is from a foreign country and also in those 
important internal cases, the assent of the constitution is 
required. The more important matters will be determined 
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by law. 

Article: 161-The examination of the reproaches for sim¬ 
ple crimes of the President of State, his representative 
and the ministers is performed in the general courts of 
justice upon the respective notification of the Council of 
Assembly. 


Part Fourteen 

- The Jurisdiction Authorities - 

Article: 162- The jurisdiction authority means the 
notification of the Islamic legal regulations in a form of 
execution. This, in turn, means to arbitrate of disputes 
between the people, to eliminate everything which impairs 
the interests of the public and to arbitrate the disputes 
among the leaders of the states with justice. 

Article: 163- The power of jurisdiction is vested in the 
independent courts of law. 

Article: 164- A state court of justice will be established 
with ten lawyers, five of whom have excelled in their field 
and to whom the President of States gives his consent, 
and the Advisory Council consents to the other five. 

Article: 165- The establishment of the courts of justice, 
their duties and powers will be determined by law. 

Article: 166- The judges are independent with respect 
to the court hearings of all law-suits and with respect to 
their resolutions and are far-removed from any kind of 
intervention and they are subjected to the rules of the 
Islamic legal regulations. 

Article: 167- No authority may change, exchange, defer 
and prevent the verdicts of the courts of justice from being 
executed. 
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Article: 168- The features, rights, duties, salaries and 
assignments, nomination and transfer, promotion and 
suspension will be determined by laws. 

Article: 169- The judges are not allowed to carry out 
general or private duties other than those which have been 
assigned to him by law. 

Article: 170- The hearings in courts of law are public. 
Only the court may decide that a hearing will be held with 
the exclusion of the public according to the law-suit 
regulations. 

Article: 171- Everyone is at liberty to use any means 
permitted, and which he deems necessary, in order to 
defend his rights in a court of law. 

Article: 172- No single court of law may deny the law¬ 
suits to take place which are within its range of duty and 
responsibility. Those law-suits which are not within its 
range of duty and responsibility may only be turned down 
by means of an order. 

Article: 173- A judge, defendant and the accused who 
may be convinced that a standing order and duty 
assignment are not in harmony with the Islamic rules or 
the constitution may turn to the responsible authority and 
complain. 

When the judge has opened the action of voidance, the 
court hearing will be postponed; if it was opened by the 
others it will be continued. But if the action of voidance 
should actually occur the law-suit will be resumed. 

Article: 174- The persons nominated as judges must, 
as well as the characterists that they are Muslims, free, 
adult, righteous and experts on the Islamic law, also have 
other characteristics such as the capability of applying the 
Islamic legal rules to the cases. 
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Part Fifteen 
- The Mass Media - 

Article: 175- The mass means of communication (radio 
and television) may also transmit their programmes 
according to the principles of the Islam and undertake the 
necessary proclamations. These means will be managed 
under the mutual supervision of the authorities such as 
the jurisdiction (court of justice), legislation and executive. 
The control of these matters will be determined by law. 


